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PREFACE. 


A well-known English daily reviewing my last 
book suggested the publication of a volume contain- 
ing the origin and development of the "Vaishnava 
religion. This was some years ago. Enough of 
official work and still more of domestic worries, 
however, made it impossible for me to make any 
systematic effort to get on with the writing 
Naturally therefore intervals of business had to be 
utilized and that is why repetitions may be detected 
at some places. 

An attempt has been made to trace the 
Vaishnava religion from the Vedas. All available 
materials have been collected together to prove that 
the religion existed during the pre- Buddhist, the 
Buddhist and the post-Buddhist periods. The life 
and teachings of the principal Vaishnava reformers 
are given. The radical reforms introduced by 
Chaitanja in Bengal and Ramanand in the United 
Provinces and Bihar are thoroughly discussed An 
introduction to some Maharashtra saints follows. 
Some of the living Vaishnava leaders are also 
described 

It IS not claimed that any source hitherto un- 
tapped has been tapped, nor is it contended that 
an original interpretation has been put on any text 
The auther has only collected together the existing 
materials and presented them in his own way 

( V ) 
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If tbe preserfp-rioa not heen fairhfal or if tbe 
d-s':ric"on has not beorc accnrate. the fR-tfi i= 
eotirelj hts. 

Esch chapter fcegir.= ^irh a San^^fcrit or vems- 
coisr ctiotatroru In selecting these an ehbrt h?^ 
been mace to get together popular poems aupropriate 
to the subjectmatrer of the chapter. Aa English 
transition of these is ir.varii^blj giten. In one 
chapter the text has been left out and only th*^ 
transiation grren. 

A "Eaishnava is a vorsbioper of the Lord. He 
requires the a=;=ista'^'ee of forms to meattate on his 
Lord. These forms are ciSerent mitb the drSerent 
echo oi and are des err: ed at the t roper places A 
three-co!our-d piture of SLri Stra Hai: — the form 
in ’-hieh the Loro is popularly r-or.shippei in Bihar 
and Ouch — is lirer. in the boob 

I am 2 ra‘efal to a number of fnf^nds mho have 
Terr kindly assisted mie in the collection of materi?Is 
for the boob and I r-ou'd take this opportunity 
rhanbins: €<^ch one of them for the assistance so 
ursrrucH^slT rendered I \Tould, horreTer. make 
a soecial me^ti':' of t" o of my friend.n Babn Bn-ija- 
be*'^an 5* bar. B. A . Pe^hkar of the Patna High 
Court anc Bt'^n Deohina^dm Lai. B. .A.., B. E. of 
the c£ce t' ^ Hindi and Urdu Translator to th‘=- 
Gover^m.ent o: Bihar and Orisr', Prtra 


Sfari Rnpkala Kutir, * 
Hithanur, PATH 


S- JO. ^mka. 






Ancient Vaishnavism. 

CHAPTER I. 

Wlrdr«*>I^ I 

JTTiiraiOT rlg^V n 

c«4q55H<tW | 

^ ¥ra5fFT ;tpw n 

Prostrations to Thee — the Lord of lords, the one Master 
of the entire Universe, the sole Stay of the world, the Dispellei 
of worldly fears Thee, the Consort of the divine Labshmi, — on 
the divine serpant reclining art Thou, the boundless and infinite, 
the grand and grave) cloud-coloured, lotus-eyed and auspicious- 
bodied Thou, whom by meditation alone can the Yogi perceive ' 

The above represents m gener^_tbe Vai'sli- 
n ava conce p^on of the Lord of the Universe Ic 
embodies no physical directory to His abode, it is hd 
topographical account of heaven , it does not pretend 
to be a guide to the terrestrial explorer. It aims :ic 
being a homely hint to the Vaishnava in the medita- 
tion of the Loid. The Vaishnava certainly is no 
idolator , for even in these lines he explicitly asserts 
that He — theLord of theUniverse — can be peiceived 
by meditation alone and is thus far above all physical 
environments. 

Vaishnav ism is no medeavaL cult , it is net a 
l.aterjday belief. , It sprang not from the fortuitous 
concourse of different religions, of varions_teachiiigs 
and oFdiverse dogmas.^ It is no adaptation of the 
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reiig^oa of another ciime or another age. It i'? 
ancient and perennial — as ancient ostheTeJas and 
as perennial as the Ganges, Tims mav have Tridenecl 
its scope, age mav hare broadened its nsefclness and 
lapse of centuries may hare changed its form beyond 
ail recognition ; but there is no doubt that the 
Taishnavlsm of the Vedas stands tc-day ns one of 
the most acceptable of all religions beliefs, a great 
factor in hushing up ecclesiistical fanaticism and in 
the propagation of the doctr'ne of the universahty of 
redgion It may have been a mere •^peck of cloud 
no bigger than a man's hand in theVedicage; out 
It can fairly be claimed fur it that much of ttie 
LbernlisTi in the religion of the educated Hindu as 
•'pposed to the fanaticism of t'ne follotvers of some 
other religions is due to Ya'shnav’sm and its indirect 
i; ft lie rices. 

Back to the Vedas: does not seem to be a 
reasonable cry in this age of the leroolane and the 
~,reies= ; but there is no doubt that of all so far 
discovered records there is nothing more ancient 
than the Vedas. Xatnraiiy therefore every cuit, 
every behef and every thought must trace itself back 
13 the Vedas if i‘s claim to ant'quity is not to be 
oha'Iertred And Vishnu is often mentioned in the 
Vedas and is d escr.be i as “permeatmg and infusing 
His essence into mater'al obj^’cts ’’ In one of the 'veil* 
knovrn hymns of the Big Veda, Vishnu is described 
rs sti icing through the se^ea rccdons cf the 
H’dverse in three sfer=^ and enveloping all object' 
'rith the dust of Iii= b^ams.'^ Dr, Eajendie Lo! H.tra 


O 
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regards this hyra;i,as “ the holiest Mantra still lecited 
at Sraddhas and raaijiage rites ” Similarly several 
quotations can be given fioni the Yajur Veda We 
quote below one Mantra — 


^ fIrnjTt: 


Heie Vishnu IS invoked for the success of the 
■jsacnfice And what is the Vedic conception of 
'Vishnu^ He IS the cicator of the entife Universe 
peivading and giving light to it Other 3Ia7ttras can 
''he quoted from tlie Vedas to show that Vishnu was 
assigned the highest place. We shall refer here only 
to the Mantra in the Rig Veda containing the words 
<1^ Some scholars are of opinion that 
this Parama-pada ofVishnu is, in all probability, the 
position of the [sun in the zenith. Vishnu of the 
Vedas has, according to this view, been legarded as a 
solar deity, occupying the highest heaven, and capable 
of pervading with his light and life .all the three 
woilds making up the visible Universe, the earth- 
woild, the mind-world and the sky-woild The 
highest among the Gods and the all-pervading God — 
such evidently is the conception undeilying Vishnu m 
the Vedas Theie is yet another conception of 
Vishuu which deserves to be caiefully noted. In the 
Mantra below !T 5TlTr 

frrftST 1 Vishnu IS described as punishing and admoni- 
shing wild beasts which piey upon ipnocent live'? 
The Vedic Vishnu was not only the giver of light 
and energy but also the desfroyer Of evil behigs fa 


O 

O 



TAiSHXATISM. - 

order to make this Universe more fitted for "ood 
beings to Jive in. BJiaga is another irame by which 
Tishnu was known to the Tedas. 

Another independent authority is the celebrated 
grammarian Panini. In one of his Sutras tlie word 
Vasudeva is used. Commenting on this Patanjaii 
distinctly states tliat the Vasudeva referred to therein 
is the name of the worshipful or of one who is 
prerainentiy worshipful such as God. Panini is sa ti 
to have flourished at least four centuries before 
Christ. Ag.iin the various religious system's r.n<i 
superstition'^ prevailing in the fourth century* before 
Christ are given in the following passage occurring 
in the Niddcsa: — ‘^The deity of the lay followers of 
the Ajiv.akas is the Ajivakas, of those of the Xigh- 
anthas is the Xighanthas, of those of the Jatilas is 
the Jafiias, of those of the Panbiiajakas is the 
Paribhajakas, of those of the Avaruddhakas is the 
Avaruddhakas, and the deity of those who aie 
devoted to an elephant, a horse, a cow, a dog, a crow, 
Vasudeva, Balde%a, Punnabhadda, Manibhadda. 
Aggi, Xagas, Supannas, Yakkas, Asuras, Gandhab- 
has. Maharajas, Chanda, Suriya, Indra, Brahma; 
Deva, Disa is the elephant^ the horse, the cow, the 
dog, the crow, Vasudeva, Baldeva, Punnabhaddo, 
Manibhadda, etc , respectively’’. The extract is from 
n book whifh though in the nature of a commentary 
is reo^arded as one of the books of the Pali Buddhistic 
canon It is not certainly suprising that this Buddmst 
commertator placed the worshipers ofVasude\aon 
the' same k\€l with those of fire, sun, moon, Brahma 


I 
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and even of elephants, dogs, crows, etc Even tO‘day 
Viushnavisni is as little understood by "the followers 
ojL£)theiLr.eligjous_beliefs as it was during the time ot_ 
tl^c commentator of the 4th cent^y B. C. But 
V.iishnavism was a recognised religion even at the 
time Buddhism was the accepted religion of the 
majority in India 

' Another unimpeachable authority Megastirenes 
states that Vasudeva Krishna was specially worship- 
ped by^urasenas — an Indian clan — m whose land aie 
t^o~great' "cities, Methora and Kleisobora and 
through which flows the navigable river Jobares. 
‘Methora is the modern Muttia and Jobares 'is 
Jumna Certainly then if the Vasudeva Krishna 
woiship prevailed in the tune of the first Maury a it 
must have onginated long before the establishment 
_of jthe Maurya dynasty and ^ before the rise of 
Buddhism It is on record that Buddhism^ in its 
early years cairled eveiy thing m its own way and 
the only possibility that this fact points to is that 
Vaishnavism was founded and had become an 
established leligious belief long before Buddhism 
eclipsed the religious horizen of India. Referring to 
the Besnagar inscription in which Heliodoia le- 
presents himseK to have erected a Garudadhwaja or 
a column with the image ofGaruda at the top m 
honour of Vhsudeva, the God of gods. Sir B. G. 
Bliandaikar lemarks — *‘Heliodora calls himself a 
Bhagwata, was the son of Biya, wa§ a native of 
Taksasila and is spoken of as an ambassador of the 
Yavana and as such came bn a political mission from 

5 
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Amtii.'ikjta to Bhagabkadra who uiust have ruled 
ove- Eastern Malwa In this inscription occurs the 
name AmtalLkita vrh.ch is in all iikeiihood tire seme 
as Antialkidas of the Bactro-Greek coins. This name 
as well as the form of the characters show that it 
belongs to the earlier part of the second centurv 
before Christian era. At that time Tcsndeva n.ts' 
worshipped as the God of gods and his worshippers 
were called Bhagwatas The Bhagwata religion 
prevailed in the north-western part of India and was 
adopted even bv the Greeks ” In the second century 
before the Christian era therefoie Yaislma\ism was 
a recognised institution Anothei important fact 
t'mt should be noted is tliat it was a proselytizing 
religion admitting withm its fold not only men of 
diTerent faiths but also foreigners. 

Let us now turn to Yalmiki According to 
Professor Monier "Yilhams, the Karaayana of this 
nrst Banskrit poet was oiiginaliy composed about 
500 B C This epic poem consisting of about 24,000 
stanzas, arranged m seven books, i elates the story of 
Snri Ramchandra and his spouse Shri Sitaji. A 
perusal of this masterpiece of Yalmiki is enough to 
convince anyone that the hero of this poem is not 
merely the son of Maharaja Basratho, not merely an 
ideal householder and an adorable sovereign, these 
lie uadoubtedlv is. but lie is aEo an incarnation of the 
Lord — the Lord himself in human flesh and blood. 
Another f.ict t hat dese iwcs prominenc^i this connec- 
T’on is that^ hke Yishnu , Y^sndeva and iSTarnyan, 
Ram also, as a name of the Ldrdl' must kave been 
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■nell known to the people of India before tlie com- 
inciicement of the Ciiiistian era. It is, howe\ej, not 
jioSsible to scrap cogether anything more than meie 
Iragmcutajy evidencie in 'feuppoi't of this theoiy 
inasmuch ag the official chroniclers of the time ivere 
mainly Buddhists, who could not natuially be expect- 
ed to be p.iituil to Vaislirmvism 

Turning to.'another equally important epic, the 
Mah.ibhaiata, probably by far the biggest epic poem 
that the iroTld has e^er produced, we find ample 
oiidenceof the pievalonce of Vaishnavism in pi,e- 
Buidhist peuod It is cilled an Itihas or sacicd 
history, but is leally a collection of Itzhases — a vast 
cycloptedia oi thesauius of Hindu tiaditioiis, 
legendaiy, historj-, ethm and philosophy which aftei- 
wards become the souice of many of the Pnians, 
The entile woik consists of about’ 2,20,000 lines 
divided into eighteen books called Pavia. These are 
Adi, Sabha, Vana, Viiata, Udyoga, Bhishma, Diona, 
Kama, Salya, Sanptika, Stii, Santi, Anusasan.i, 
Asvameclhika, Asianiavasika, Mausala, M.iha- 
prasthanika' and Svaigaiohauika Throughout this 
woik aie fiequent leferdnces to Vishnu and Vaishna- 
vism and Bhagwat and Bhakti Krishna' is often 
refeired to as the incarnation of the Loid, aye the 
Loid himself taking birth for upholding iighteousness 
and punishing the wiongdoei AccOiding to Piofessoi 
Monier ^ylllIaulS, the Mahabharata was composed 
about 500 B. C Both in this woik as^well as in the 
Ramaj ana there arc internal and external evidences 
to show that they must have been oomxmsed bcfoie 

7 
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the rise of Buddhism in India ; but it u'ould obviously 
be impossible in a book of this nature to di-^cus 
these. I shall theiefore for the piesent take foi 
irrantcd the dates given by well-known oiiental 
scholars, who cannot be accused of any pauiaht} fot 
Taishnavism. 

Accoiding to so eminent a scholai as Sir R. G 
Bhandarkar Yishnavism appealed fiist about the 
fifth century before Clnist as a religious reform like 
Buddhism and Jainism, but based on. theistic piin- 
ciples. Its eaxly name was Ekantil Dharm'-t, or the 
religion of a simple-minded love and devotion to one 
In its background stood the Bhagwada Gita, a dis- 
course given by Lord Krishna on the eve of the war 
of Kurukshetra. | Ifyn-e admit that the Mababhaiata 
andjh^^amayana were composed about_ 500 B C, 
wo will have to admit that Yaishnavism must have 
evisted for centuries befoie, a s the religion leferr ed 
to in these works appear neither to hav e eman ated 
With them nor~ld~Eave~'been 'propagated by them 
It is abui pdant lv e\ident that Yaishnavism must have 
been a n ell-dcveloped and well-established religion 
at the time the two great epics were fiist composed. 
Yalmiki meiely rendered into verse what must^Ne 
been known to the people fiom befoie, for no great 
]>oct has so far sung of characters unknown to his 
lace Similarly in the Bhagwada Gita the three 
paths of Bhahlt, Gyan and Kaima are desciibed at 
home length, c Tiie conception ofBhagwat as the 
supreme Being to whom ultimately all Jivas have to 
go must have been familiar before there could bo 
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t.ilk of the "Ways and means of attaining to that 
Bli lowat In Y.ilmiki there is not the least allusion 
ro Buddhism — aiactnhich nmuld have been inipos- 
'■ible if that religion had been in existence or had 
.ittained to the position of a state religion Besides 
Slegasthanes with li.s great paxtiahty for Buddhism 
M ould not have gone out of his way to mention this 
KiligiOn as being professed by people of a ceitaiu pait 
ol the country The only evidence about the existence 
ot Buddhism is alleged to have been found in the 
Mahabharata where the ten incarnations ofVisluui 
{ue mentioned. Bersonally I have grave doubts as 
to nhethei some of these incarnations are not intm- 
lioliations, I lia\e never been able to reconcile 
myself to a belief lu the ten incarnations In the 
Saiitiparva Id.irad is reported to mention only six 
incarnations of the Lord. These are • — (1) Vaiahn, 
(2) Nnrasimlia, (3) Vaman, (4)Parasu Rniu, (5) Rain 
ai)d_(6) Kiishna At any late even assuming th ic 
Buddha is also mentioned in the Mahabharata as an 
Aivaiar, can it possibly be tiue that duiing the fiisi 
lour Ol five centuries of Buddhism n hen it earned 
on such an eoclesiasticnl warfare against Hmduisin, 
'^heu Vaishravas wore regarded as no better than 
the worshippers of dogs and crows, any Vaishnav v 
book of lecognised authority \\ould have elevated 
the very person who lucked at Vaishnavism to the 
exalted position of au incnruatioii. Itnould have 
been more natural to have compared such ?i personage 
M ith Ravana or Kaiisa If human uatuie m those 
days was not very d.fferent fioiu what it is now, 
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snioly no Vai‘^hnava could have given that honour 
to the founder of the faith "wliose adlierenfs leviled 
Taishnavism Therefoin the theory about Budillm 
being an incarnation vras possibh' put in by some 
subsequent vrnter by iva}* of consolation at tlie time 
Buddhism had ceased to have anv considerable foliu'n- 
in£j in this countiv. It would be unchnntable to 
suppose that the inteipollation was the 'nork of some 
Buddhist scholar Any way if we leave out this 
leference to Buddhism, there is nothing else lu 
yhe ^tahabliarata to denote that it was composed 
during the time of the earl}’’ Buddhists. On the 
othei liand there is enougii evidence lo justify the 
conclusion that Mahabharata or at any rate the 
greatei portion of it was compose! before Buddlusiu 
•nas founded and that therefore Yaishnavism Mas 
a lecogmsed 'leligion of no mean leiutc bcfoie 
liuddlia was bom 



1C 



Later Vaishnavism. 

CHAPTER II. 

Tiie God of I'lijiid, tlie Lord of Tojva, ever re'idv to 
piotcct Yoiiin 

With these \\or<Js Ti\as Lord Vishuu ln^olced m 
iho post-Yedic age The most important ceremonial 
was the Yajna or sacrifice and Vishnu ivas not onlv 
the Lord of sacrifice but also the protector in its per- 
formance It was With this object that the 
Vishwainitia took anav Shn Rainchandra from 

V 

Aiodhya 

Even during the time when the 'lii'stoi v of India: 
Is piactic.dly the history ot Buddhism. V.ushnavism 
diii exist and continue to be the belief of millions iii 
this countiy. Haying discussed the evidence m 
tegnid to tlie existence of V.iishnavjsm in theWefln 
and ^isequent peiiods prior to be commencement ot 
the Christian era, we shall row refer to the available 
’^evidence m respect of the early centuiics aftei the 
emumen cement o f the C hristian erm These evidences 
majy roughlv speaking be divided into three classes — - 
(l) coins, (3) inscriptions on stones or metals, and 
(3) contempoiary books We find that the coins ot 
the Gupta monarchs, special!}^ of Chandra Gupta II, 
Kumar Gupta and Skanda Gupta contain the woids 
Parmn Bhagivata Now a Pai m-x BJinguata is an 
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r.rflont "^vorsliipper of Bhagwnd or tlie Lnul Ti^hiiu 
T}ie Guj)tas me s.vicl to have fiounshcd nhout ttu’ 
fourth and hfili centuij aftei Chiist Then coi.J'^ 
Therofoie clemlj ‘;hovr that Ynishiiavi'-in tv, is tiie 
accepted ieligioii of the court in tliose days and tlnu 
it was T\irh a sense of pride tlint tlie Gupta Kin^s 
iiroclaiined their foJJoTring^ of ilie Vaishiiavn loJigion 
At IJd lyairiri tlicre is tlie fi^^uie of a God iMth 
jour arms mounted on a pane] Tiie date of the 
inscription is given _ as 400 -A.D This figuie is 
rvideiitly tlint of Yishnu It is difficult to s.nj wliat 
t’ne paiiol represents. Udayagiri is a jilace wlieie 
BuJdhism had made considerable headiiay Does 
this panel, then, represent the reconversion of the 
]>eople from Buddhism to Yaishnavism ^ Or, is it 
merely the symbol of the sovereignty of a ceitaiii 
Y iisluiava king over tlint aie.i^ j At ,any rate thif 
much 13 certain tiiat the panel with the figure at the 
ton IS an evi lence of tlie w:ide-s[ireaci influence of 
Yai'^hnavism iu 400 A D ! At Bhitari in tlie district 
cf Gliazipui ill tlie United Provinces there was dis- 
ooVPieJ a iew' decades ago a pillar containing a Jong 
inscription Tins inscription lecords the giant of a 
v.il igc for worship of Elrishna installed in a tenijile 
m that village The grantor is King Skanda Gujita 
,iud the date of the grant is 460 A D. It is clear 
tiiat this wac not the only village whose income was. 

I ij a 1 oval mandate, dedicated to a temple Again 
jt 15 well-known that Chakrajialita as Yiceioy of 
3vathi.iw.ar erected a temple of Yishnu in 45G A.D 
That takes us practically to the other end of India 

12 
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and proves that Yaishnavisni even in those days had 
a following m the Bombay presidency. Long before 
Ram pas delivered his inspiring message to Shivaji, 
long before Jnaneswar composed his Ahhangs and 
long befoie Ekanath sang of the ninefold path of 
Bhnlit, the Bombay presidency already knew of 
Vishnu and worshipped Him in one or other of His 
manifestations. Even in the metropolis of modem 
India, and the capital of the great Moghuls, Delhi, 
there is an iron pillar near the Kutub Miiiar. The 
inscription on it refers to it as the flag staff of 
Vishnu erected by a great king of the name of 
Chandra, who enjoyed universal sovereignty and 
was a great devotee of Vishnu. The inscription 
bears no date. But judging from the description 
given m the inscription, as also fiom the language 
employed and other external evidence available, it 
would not be wrong to suppose that the refeience 
to a king of the Gupta dynasty, Chandra Gupta If, 
by name. If this presumption is correct, the pillai 
was erected sometime about the end of the fourth 
century or the beginning of the fifth century A D 
These inscriptions, meagre though m numbei, pro\e 
conclusively that Vaishnavism was a very„ widely 
followed religion in_ the Jourth and fifth centui los 
It IS not the purpose of the writer to enumerate all 
the inscriptions hitherto discovered on the subject 
Those in quest of these would do well to refer to the 
original sources Suffice it to say that sculptural 
traces of the existence of Vaishnavism have been 
fouml in .differ ent parts of India, right up to x 
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ninth centurv after ■nhicli we have somethnic: more 
substantial to construct our nniratives upon 

Turning now to the third class of e \ idence it 
mar be noted that Kahdas in Ids Meiihdutta lias 
frequently referred to Vishnu. The history of the 
family of Shri Ramchandia is to be found I'n an- 
other equally well-knor n book by the same author 
Tlie poet commences canto X of Raghuvnnsnm 
with an invocation to Loid Vishnu or Narayan 
reposing on the gieat serpant witli the Divine 
Lajeshmi champooing hi^ legs in the milky ocean and 
the Lord’s promise to be born as a son to Maharaja 
^Dasratha for the destruction of the demon Ravana 
‘Now this poet flouiished duiing the time of the 
cri eat Vikramaditya, the nine gems of nhose couir 
have almost passed into a proverb. It is difficult to 
sav which Vikramaditya it was If it was the one 
after whom the Saiiivut era is named, we shall cro 
back to a period befoie Christ. But Sir R G. 
Bhandnrkar is of opinion that Kahdas flourished 
duiing the reign of Chandra Gupta II or about 
4G0 A D. Another book, the Vayu Purana, believed 
to have been written about the fifth century before 
Chiist refers to Shii Ram as an incarnation of 
Vishnu Theie is thim no doubt tliat Vaishnavisrn 
never ceased to liave ?n existence and a following 
even when Buddhism had succeeded in partially 
monopolising tlie vhole of India On the other 
hand there is evidence to show that with the growth 
of Buddhism, the enthusi.asm JBhogicatas went up. 
considerably and the A wars at any late are found to 
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be making a passionate display of religion about tb.e 
time Buddhism was at its highest It is not possible 
to give the exact period when the Alwars flourished 
It is claimed by some that they represent a period 
botn een 4203 B C. and 2706 B C These dates have 
been discarded by competent authorities as fanciful 
and it is asserted that they flourished after the birth 
ol Christ Be that as it may, theie is no doubt that 
the Alwar songs aie the earlist of which we liave any 
lecord The influence of these wiiteis on Tamil 
hteuiture is admitted. Erora the early yeaisoftlip 
Christian eia Vaishna\ism flourished under the 
str ong impetus given by the Alwars,. who_byAheu' 
Tamil Jihojans inculcated These saints be- 

longed to various castes and were unique in their 
devotion to God, leading a life of remaikable religious 
fervour aud strong itidifi'erence to worldly pleasures 
The Alwars speak ■nitli respect of the Vedas but 
their chief teachings are three, namely (l) recitation 
of the Lord's name, (2) service at the temples, and 
(3) contemplation of the personal forms of the Loid 
They laid stress on tlie doctrine of Bhalti as a means 
to the attainment of salvation. The Alwars ar<i 
twelve in number — (l) Poygai, (2) Bhutattai, 
(3) Bey, (4) Tirumalisai, (5) Namma, (6) Madhuri 
Kair, (7) Kulasakhai a,, (8) Peiiy, (S') And.il, 

(10) Tondaradippodi, (11) Tiruppan, and (12) Tixu- 
mansai. The most revered of these is Namma or 
Satakopa. It may be mentioned that Kailasekaia’s 
favourite deity was Shri Rarachandra, while the 
rest worshipped the Lord as Narayan, Varaati oi Shii 
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Srislina The Praha'ndhas or dovotionnl songs of 
the Altars occupy the same ]>lace among tlie Tamil 
'5])eahing Vaishnavas as the Tulsi Kamayana and the 
Xabha Bhaktmal do among the Hindi-hnownu'' 
Taishnavas. 

The Alwars were the eat best missionaries to the 
south They jwopagated, as we have seen, the devo- 
tional aspect of the Vedanta m the Tamil land and 
Used tlie language of the people with great effect 
The literatuie of the Alwais pie^pposes a thoruugli 
knowledge of the Kiishna and Ram stories, as uell 
the stories of some of the eailier mcarnations ot 
Vishnu and the frequent impassioned leferences to 
‘-uch stoiics even in the songs of the earliest Alw.us 
^liow that the south at any late must diave been 
hooded with these luaivellous legends at a very early 
period The story goes that Nathamuni while 
woishipping at the Vishnu temple of his native 
village heard some Brahmans from the southern end 
of India recite Tamil vciscs ofSatakopa addressed to 
Vichuu and was chaimed with then sense and diction 


He also found that these veises generally ended 
thus — " These ten out of the thousand composed by 
Satakopa” Nathamuni thu^]^;;|^,i in the tiack of 
research, seeycTV'tib^rf/t/' the whole 
of Satakopav^ have an ^ ^arranged them 

along with i\'ddhism i , \,o v t^^e other Alvrara 
into four collect' Vbt’a'boift a thousand stanzas each 
It must be said >o the ciodifc* of Nathamuni that he 


into four collect'’ 
It must be said 


inti oduced the system of regular recitation of these 
tests during the festivals at Srirangam and it is said 
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that the system obtains even to this day in most 
ancient temples dedicated to Vishnu 

The next group that followed in unbroken 
succession is known as the Acharyns ( or preceptors) 
This orthodox succession of apostles include six 
names before Ramanuja of which the two most 
important are Nath'amuni and his grandson 
Alavandar. The great giandson of this lattei thiough 
one of his giand daughteis was Ramanuja 

Runganathachaiya, more usually called Natha- 
muni or the sage Natha died about 920 A D He 
was descended from a family of early Vaishnava 
immigrants from the banks of the Jamuna and othei 
paits of northern India, who carried the Bhagioata 
or Pnncharati a cult to the south and laid the founda- 
tion for the spiead of VaishnaMsm in Madras duiine 
the second to the seventh centuries of the Chiistian 
era which were the palmy days of the Pallava rule 
Xathamuni's gieat contribution to the spread ot 
Vaishnavism was furnished by his introduction and 
recognition of Tamil as the language ofjuayeito 
God in the greatest Vaishnava temples In that 
respect he was the fore-runner of the Vaishnavite 
reformers of-ncmtHenTlndia; pTayex'Vrbe effective 
must proceed from^The 'iieait; and this cannot 
certainly be possible if the devotee rec tes SloLns 
without understanding their meaning. If religion i-^ 
intended for the masses and not lor the learned fe\\ , 
prayers must be conducted in the language of the 
people Sanskiit had long ceased to be the spoken 
language of the people r but the conseivative piiest- 

17 



ViAlSHNAVISM. 


hood insisteihon retaining the language for .ill ntUnls 
and woislnp. The Altars were thefiist to ihmw off 
the yoke of the pnebthood and though tlioii ’songs 
liad become veiy popul.n, Tamil had not been lecug- 
nised as the langu.ige to be used by pi lest'orn b’g 
temples. It Avas left to Naihamuiii to in.uiuurnte 
this change It is not uossible to_asceiiJim xiheiliei 
N ath amun j^jAMS- a - complete foiloivei- of all tlie 
doctiines that now go by the name ol Ramimupi 
SchppC Tint as he is traditionally consideral the 
founder of that school, it is to be jiresuuied that lie 
was. At any rate there is ample evidence to^shoW 
that his grandson Yamumichaiya really laid tlie 
foundation foi all the doctiines that n’ow go undei 
Ramanuja’s name In__ accordance with the custom 
of the times Nathamuni went on a pilgi image to 
B.idriiiath, Dwarka and Jagann ith. While at kluitia 
a grandson A\as born and aa.is named by biin Yamuna 
— alter the name of the well-known iiver there. This 
AA as in 916 A D. j he story of the manner of Natha- 
mmii’s death is wortliy of the aident devotee that he 
AAas. One day a paitj of huntsmen headed by the 
Chol.i king rode past the residence of the sage, ayIio 
intenupteJ in his muditutions by the attendant bustle, 
i peued his eyes and constiuing the paity to be the 
d.vinc Raind, and his brother, on Avhom his thoughts 
A\ere v\ holly bent in medit.ition, followed the track 
of the paity and walked with weary steps up to the 
A Cl y gates of the Cnola capital and 
down (lead through sheer fatigue 

While “yet a student, Yamuna made a nafme for 
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linnself as a Gfreat scholar. His teacher who was a 

O 

Doctor, of Grammar used to pay an yearly tribute to 
one Alvlci Alwar, the court Pandit of the Chola 
king The collector of the tribute once came to the 
school when the teacher ^vas aw'ay and young 
Yamuna in a ^ipirit of bravado replied that no 
tribute would henceforth be given The enraged Akki 
sent a challenge to the teacher to stand a contest of 
disputation Yamuna quieted his trembling teacher, 
who was all for submission to the court Pandit by 
eomposing and sending the following spirited verse to 
the Pandit — 

4 ^ ^ — - 

Yamuna w^as duly escorted to the royal presence 
and took the place assigned to him. A Vedantic 
disputation then commenced in which Yamuna gained 
a complete victory and Akki had to accept a public 
defeat The gracious Chola Queen in great pleasure 
hailed Yamuna as ^Alavandar’ (meaning in Tamil, 
the victor ), while the King granted him a portion 
of his territories to rule and enjoy. Yamuna next 
entered upon a householder’s life and had four sons 
by his wife At last the awakening came He be- 
came a Sanyasi, pledged to a w’holly spiritual life 
He took up his residence at Srirangam and composed 
philosophical w'orks and expounded the doctrine'^ of 
Yisistadwaitic School In his time Srirangam be- 
came a stronghold of Vaishnavism Worship at the 
temple and participation in the regular services both 
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in and ont of the temple precincts furnished occupa- 
tion for a large number of the ardent devotees, while 
the lectures of Alavandar and the frequent discussions 
held in his presence gave great impetus to Sanskrit 
study in general and that of the Upanishads and the 
Surras in particular. The Upanishads, tiie Gita and 
Vedanta Sutras, had long before this established their 
claim to pre-eminenes in Hindu philosophy and liad 
teen styled ‘the three Pfas'.hanas ’ or primary 
works oa philosophy. Every offshoot of Hinduism 
from the time of Sankara downwards based its main 

t 

doctrines on its own mterpretntions of these three 
important works: and the pioneers of Varistadwaitism 
raturally turned their energies towards the task of 
textual interpretation of the same three works. In 
Yamuna's time the work of oral interjiretation was 
proceeded with while the formal composition of text 
Looks on the subject was reserved for the next genera- 
tion under the guidance of Ramanuja. The personal 
life of Yamuuacharya at Srirangam was simple and 
without any stirring incidents. One trip which 
Y'amuna undertook, late in his life, was to Conjee- 
varara, whither he went to see the rising young scholar 
Ramanuja Yamuna was accoropaned by his Sudra 
pupil Elanchipurna, who has since become canonised 
and has at present a special idol and shrine erected in 
bis honour in the modem toi;m of small Canjeevarem- 
Yainuna lived to a good o*d age and is said to have 
d’ej about 1040 A D. 
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CHAPTER III. 

In the beffinnine: there was neither nought nor aught. 
Then there was neither sky nor 

atmosphere above 

What then enshrouded all this teeming universe ^ 

In the receptacle of what was it contained ^ 
Was it enveloped in the gulf profound of water ^ 

Then there was neither death nor immortality , 
Then there was neither day nor night nor light 

nor darkness, 

Only the Existent One breathed calmly, 

self-contained. 

Nought else but He there was— naught else above. 

beyond. 

Then first came darkness hid in darkness, 

gld^m in gloom ; 

Next all -was water, all a chaos indiscrete. 

In w’hich the One lay void, shrouded m 

nothingness 

Then turning inwards, He by self-developed force 

Of inner fervour and intense abstraction grew. 
First in His mind was formed Desire, the primal germ 
Productive, which the Wise, profoundly 
. searching, say. 

Is the first subtle bond, connecting Entity 
With. Nullity. - 
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The above is the translation of a hymn (M.m- 
dala X, 129) of the Rig Veda by Sir Monier- 
WilUanis and sets out the origin of the creation as 
understood by the Aryans of old. In this hymn the 
Evistent One is Vishnu and the Desire is Lakshmi 
We perceive here the first outline of the remarkable 
idea that the Creator willed to produce the TJnuerse 
tlirough the agency and co-operation of a female 
principle-^-an idea which has now acquired a deficit^ 
shape in the worship of Shri Sita Ram, Radha Kri- 
shna, Lakshmi Narayan, etc. We have already seen 
how the Veda assigned the highest place among the 
Gods to Vishnu. He had two attributes • — ( 1 ) that 
of giving life and light to the Universe, and (2) that 
of preserving it At the dawn of the world, we can 
quite believe that the two problems that confronted 
the living beings were how to live a.nd how tp have 
more energy and light — physical and mental That is 
why to the Vedic Vaishnavas only the above two 
attributes appealed as absolutely necessary The 
worship during the Vedic period consisted of Mantrc^ 
and Yajna Recitation of richas from the Veda^ and 
the performance of homa were the two necessary 
things for worship. But there is a difference in the 
form of the prayers offered in the Vedic times and 
those offered subsequently. The worshipper prayed 
for wisdom and strength, for the light of heaven and 
for such assistance as mi^t make a person daring and 
optimistic. With the modern Vaishnava the prayer 
is for the work being done by the Lord himself. In 
the first case the worshipper was -anxious to accomp- 
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Iish the work hirtiself and in the latter the devotee 
■v\!ints Ins L6rd to do it for him. The Vedic sacrifices 
consisted mainlv of homa which later seemed to have 
degenerated into a regular slaughter of animals and 
e\en of men There is yet another attribute of 
Vishnu noticed in the Vedas This is the punishment 
of evil-doors 

During the post^Vedic period Vaishnavism 
developed into ELantic Dharma or the religion of a 
single minded love and devotion to the One When 
Narad enquired of the Lord what this religion was, 
the Lord replied : — “I am one, absolutly one without 
a second T am the supreme soul — the internal soul 
of all souls I am the supreme creator All living 
beings are represented by Saroskarsana, who is a 
form of Mine From Samskarsana sprang the mind 
and self-consciousness. All these four are my forms. 
I create the Gods, men, etc , and all these ultimately 
find their final dissolution into Me”. To Narad s 
query how to realise this dharma, the Lord replies — 
“ Those who are devoted to Me, enter into Me and are 
released from the bondage of births and deaths 

In the Santiparva of the Mahabharata is related 
•a story which gees to show how even at that early 
period very great inportance was attached to the devo- 
tional worship of the Lord. Once upon a time Narad 
went to Badarikasraraa to see Narayan and finding 
him engaged m the performance of religious rites, 
enquired as to whom did He, the supreme Lord of 
the Universe, worship. Narayan’s reply w'as that he 
woTshippe<i.His original form. Narad fled into the 
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sky and in his attempt to see this original form 
alighted upon the peak of Mem. There'he saw white 
men without senses, not eating anything, sinless ‘and 
devoted to Bhagwat. Yudhistra askfed Bhisma who 
those people w’ere and how they came to be what 
they were. Bhisma replied ; — There was a king 
named Vasu IJparicara w'ho worshipped tlie Lord 
according to the prescribed rituals. He was a glorious 
king devoted to truth and was holy and honoured by 
Indra. He was the disciple of Brihaspati and learned 
in the Shashtras. At one time he brought forw'ard 
an extensive horse sacrifice, though no animal was 
killed on the occasion. The oblations were devised m 
accordance with the words of the’Aranykas The 
Lord of all lords showed Himself to Yasu and 
accepted his oblation, but was XiDseen by anybody 
else. Since the oblation was taken away by the Lord 
without Brihaspati having a look at Him, the former 
got angry and dashed upwards the sacrificial ladle 
Some of the rishzs present at the sacrifice expressed 
their opinion that the great Lord was not' to be seen 
by anyone at random, bub by one who was favoured 
by His grace. In support of this three of the r%skis 
related a story which is thus set down by the Sir 
R G Bhandarkar: — '‘One .one occasion we went 
to the north for the attainment of eternal bliss 
near the milky ocean and practised austerities for 
four thousand years and at the end a voice in the air 
declared' ‘Well, how^ can you see that great Lord.? 
In the milky ocean there is a white island where 
there are men possessing the lustre of the moon, who 
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are devotees of the Lord, possess no senses, do not eat 
anything and being devoted solely to Him are 
absorbed in Him, w ho is bright like the Sun Go to 
that island ; there shines mj soul ’ Accordingly ^^o 
went to the White Island and dazzled by the light of 
that Being m ere not able to see Him. Then the truth 
flashed upon us that the Lord cannot be seen by 
U3 unless have gone through austerities After 
further austerities for a hundred years we saw the 
men of the lustre of the moon with their minds fully 
absorbed in the contemplation of the Lord. The 
refulgence of each man was like that of the sun on 
the last day Then wc heard a sound* ^ Jitam fe 
PiaidarikaLsa,'' etc (Triumphant art Thou * lotus- 
eved one) A short time after a voice in the air 
declared : ^ Go you away as you came. That great 
Being is not to be seen by anyone w’ho is not devoted 
to Him ’ Then we returned without being able to 
see Him’' In the Santiparva the story of Narad 's 
visit to Swetadwipa is thus continued. Narad sings 
about the Lord, uttering names expressive of His 
purity and grandeur. The Lord manifests Himself 
to him saying that He was not to be seen by one w'ho 
was not devoted solely to Him and that as Narad was 
such a one He showed Himself to him. In this story 
from the Santipanm there are four important points 
that deserve to be noticed These are* — (1) A Vaish- 
nava did not kill any animal at his sacrifices ; (2) the 
oblations were devised in accordance with the teach- 
ings of the Aranyakas which include' the Ltpamshads , 
(3) there is only one Lord who is the Lord of all lords , 
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F.rc (4) this Lord is not to he seen by one who follows 
the sacrificial mode of worship, such asBrihaspnti did. 
ror by persons who practise austerities for thousands 
cf years such as did the three in the above 

‘‘lory, but by one who worships witli devotion Here 
then i*: the broad difference between Taishnavism on 
the one hand and Budhism and Jainism on the other. 
The repudiation of the slaughter of animals and th*- 
mefitcacy of sacrificial worship and austerities are 
f ommon to the three religions But that the supreme 
Lord is to he worshipped with devotion and can and 
does manifest Himself only to His devotees are 
doctrines which are peculiar to Vaishnavism, 

It will thus be seen that even in those early 
time= when Christianity had not even been heard of 
m India, when the founder ofislam had not even been 
1 orn, this great doctrine of devotion to the Lord was 
a well-recognised principle of the Vaishnava religion. 
Hven to-day when there is no dearth of religions and 
reiig.ous preachers claiming superiority for their 
re=pective religion^ this characteristic trait of 
Vai<ihr.avism gives to it a distinct position of vantage 
(V(T all the re=t Not by riches, not by povrer*:, 
r.ot hr «uff^rjngs and sacrifices and not bw rites and 
ceremonies can the great Lord of the Universe be seen. 
TTiere i=: onir one kev to this and that is devotion, 
wtich is supplied by Vaishnavisin. It is not necec- 
sary to urderiro a certain ceremony in a Church : it is 
reedless to believe in any particular individual as the 
T-'rphet of the Lord ; you need not rush to a jungle 
to meditate under a tree ; vour veneration for animal 
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life should not stop you from bathing : all that h 
necessary for you is to be devoted to the Lord, — by 
w hatever name you may call Him. This is V.aish- 
navism of the fifth century before the birth of Christ 
and this is the Vaishnavism of to-day as well 

This Elantiha Dharma as revealed by Narayan 
IS repiesented to be the same as that which was 
Inter communicated to Arjun on the battlefield of 
Kurukshetra. At the creation of each Brahma it 
is revealed by Narayan himself and then at the end 
it IS lost The narration proceeds till we come to the 
present or the seventh Brahma. In this it was first 
levealed to Pitaraaha and from him it passed in 
succession toDaksha, his grandson, the eldest Aditya, 
Vivasvat, Manu and Iksvaku We find it stated 
explicitly that this is “the original great eternal 
Dharma, difficult to be realised and to bo followed ”, 
About the 5th century before Christ it had 
assumed a different form and w.as known as Pan- 
charatva or Bhagwat religion According to Megas- 
thenes, this religion was professed by the Satvata 
tribe of Kshatnyas about the end of the fourth 
century before Christ At about this time special 
importance wae attached to the emotional side of 
Vaishnavism and Shn Krishna and the Gopis, Shn 
Rama and the Mithila maids wonderfully attracted 
the minds of the masses and left a lasting impression 
on the religion itself From philosphic dissertations 
so common to a religion, Vaishnavism had passed to 
the stage of a living religion appealing to the people 
more by its tears and sobs, laughter and mirth than 
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by the soundness of its logic dr the force of its 
philosophy. Eternal truths are one whether they are 
preached on the fertile plains of India or in the and 
deserts of Arabia, whether thev emanate from 
Jeruselum or from under the Bodhi tree ^Yhat dis- 
tinguishes one religion from another is not so much 
its truths as its dogmas The Vaishnavas of the 
early pre-Christ age realised this and therefore laid 
greater stress on the realization of religion than on its 
philosophy. That is how a personal God came in- — 
a God talcing part in our joys and sorrows, in our 
sports and festivals, in short a God who like any of 
His creatures had lived in the world toiling as any of 
us do That evidently is the genesis of the incarana- 
tions of God 

It must be said to the credit of the Ahvars that 
they were the first to bring down religion from its 
high level and spread it among the masses. Sanskrit 
had ceased to be the language of the masses while 
sacrifices were not within the easy reach of the poor 
The Alwars therefore composed and popularised 
simple Tamil songs 'preaching love of the Lord One 
Alwar sangof Mithila sweet with its sweeter maidens 
Some sang of dearRadha and one of the Vamun form 
of the Lord, The whole of the Tamil land began 
soon to overflow’ with' the music of the Lord, Avhich 
had penetrated into e\ery nook and corner But it 
was not till the time of Rathamuni that the Tamil 
(ibhangs received a formal recognition for bemtr 
recited in the great Vaishnava temples of Southern 
In3,a, 
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Later on when Buddhism had begun to disappear 
and the Brahmans were anxious to convert all 
Buddhists to their faith, they made Hinduism all- 
tolerant, alhcompliant, all-comprehensive and all- 
absorbing The Vaishnava school, instead of starting 
with a daring new philosophy collected the forces of 
conservatism by accentuating a life of purity and 
high morality and gave the deathblow to sacn- 
ficialism which had outgrown its original purpose and 
begun to deny God , while the monism of Sankara 
won the sympathy of the intellectual nmong the 
community by its all-embracing subtlety and covert 
donnuciation of mere Karma and Vedic ceremonial 
under the guise of the doctrine of illusion It is 
difficult to say from the evidence so far available 
whether the subordinate place assigned to Karma- 
Landa w'as the result of an unconscious adjustment to 
the state of things that had been created by the 
sustained attack of Buddhism on the sacrificial system 
generally or whether the original founders of the 
Adwaitic and Vasishtadwatic schools perceived the 
philosophical absurdity of inculcating the worship of 
the forces of nature simultaneously with the doctrine 
of ‘ Ekam eva advitiyani^ Now Vaishnavisin enjoined 
upon its votaries not to worship any deity but the 
great God Vishnn of the Vedas or Narayan of the 
Upanishads or any of the incarnations of the Lord 
Another lestriction that was placed on the worship- 
per at this time was that there should be no prayer 
for worldly benefits 

Another (notable feature of the Vaishnavism of 
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the time that should be noticed is the rapid conversion 
of a large number of people, some of u bora ay ere 
neither Hindus nor residents of India, to Vaisbnavism 
While the Brahmans strove to brand non- Aryans as 
‘ dasyus ’ or theives and kept them at a distance, the 
Brahmanism of post-Buddhist period improved upon 
this by making a monopoly of religious instruction 
and keeping Sudras and the lower order generally 
outside its pale The Smntis have prescribed choice 
punishment , for the Sudra who broke this rule or 
even listened to a Yedic text while being chanted In 
the face of this strict monopoly it must be said to the 
credit of Yaishnavism that it opened wide its doors to 
’'all seekers after God and enjoined upon its votaries 
not to distinguish between one caste and another 
Some of the Alwars were Sudras Yamunaoharya 
had a Sudra disciple. 

The Acharyas who followed the Alwars re- 
present a different phase of development Y^hile the 
Alwars symbolised the emotional side, the Acharyas 
«tood for the intellectual. A ccnstruotion of 
philosophy which could he placed before the best 
intellects and which at the sametime gave room for the 
absorption of the teachings of the Alwars and the 
(loctrine of BhaHi was the chief feature of this order. 
The Acharyas may be compared to the Christian 
Puritans Ramanuja represented the climax of these 
Teachings and in him we find the philosopher and the 
devotee combined. The philosophy is as healthy and 
sympathetic as the devotion is free from irrational 
worship. It has been said that Ramanuja was un- 
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comproraisiDg in denying the privilege of the study 
of the Vedas to Sudra and woman and the latter were 
never pei nutted to assume the character of nuns. 
To understand this position fully, we have to take 
into account tlie period when these restrictions were 
imposed Ramanuja n as anxious for the purity and 
exemplary character of the lives of the Vaishnava 
tertchers He was anxious that there should not be 
even a shadow of suspicion against the Acharyas. A 
puritan as he was he believed that the admission of 
women into the religious order might give rise to 
some immorality He had seen some of the com- 
mentries on the Vedas and he believed that those 
comment! les were strong enough to entice away any 
nomen to the evil path It bad become a fashion m 
those days to recite the Vedas and give to the hymus 
a meaning implying sensuality of a low order. Rama- 
nuja in his anxiety to guard the Indian womanhood 
from listening to these preposterous interpretations 
interdicted their study altogether. Similarly he 
denied this privilege to the Sudras, as he did not like 
non-Aryans to know that our most sacred book 
could be so read as to become worse than the vorst 
novel Except on the above supposition, it would be 
difficult to justify this action of Ramanuja; Even 
among the Acharyas, Nathmuni paid due reverence 
to the Sudra Alwars , while Yamuna — the great 
grand-father of Ramauuj'a, and one \Yho is said to 
have laid the foundation for Ramanuja’s philosophy — 
had a Sudra disciple. Ramanuja himself at least in 
his younger days was not such a_^staunch believer m 
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caste system, as is known to all tkosfe who have read 
the story of his separation from his wife. Andal, 
daughter of Yishnuchitta, was a lady dovotee. 

Why then did Ramanuja impose these restric- 
tions ? The answer to our mind is obvious He 
chalked out two paths for salvation, one through 
Bhahti which could he followed by anyone irrespec- 
tive of caste or sex, and another through knowledge 
This latter was not to he followed hy Sudras and 
women. Here Ramanuja appears to have shown 
due regard to the views of the Brahmans and the 
Shastras Ramanuja’s cult had a very large following 
during his century and for about two centuries later. 
About the beginning of the 15th century there was a 
general protest against his doctrine from the whole oS 
India. In the South Mahamuni Manavala lau 
emphasis on the spiritual equality of the Brahman 
and the Sudra Bhahta. In the North Ramanand lec 
the way and was followed by several reformers in th< 
different provinces of northern India. 

The recitation of the Lord’s name accorapaniec 
by songs and demonstrations that were introduced by 
the Alwara ceased to be in favour during the time of 
Ramanuja, The grace of the Lord was compared to 
the act of the monkey. Thus while the mother 
monkey jumped from tree to tree, the young monkey 
remained firmly attached to her The other school 
that developed later believed that God’s grace acted 
like the cat whose young one did nothing and the 
mother cat 'had to lift op the kitten and take it from 
place to place. Another dactripe that emanated with 
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one of the Alwars Madhura Kair, namely the deifica- 
tion of the immediate preceptor seems to have grown 
in vogue at this time 

Vaishnavism had ceased to be a code of morality 
or a compendium of principles It was not confined 
to the educated few It had become the religion of 
the masses, and had proclaimed for the first time the 
fatherhood of the Lord of the Universe and the 
hiotherhood of all living beings The Vaishnava God 
lived, mo\ed and had His being in His creations 
He was the beat friend of men and their wisest guid^ 
He delighted in helpling the misguided and in 
punishing the evil-doer in the interest of mankind 
This.naturally led to the theory that he must come 
to the world from time to time to do away wuth vice 
and to establish the reign of virtue. The theory was 
the origin of the belief in the incarnation of the Lord 
read in the Gita : — 

In the Santiparva of the Mnhabharata Narad 
mentions the six incarnations of the Lord These 
are — 

Varaha — In this form (lit boar), Vishnu 
decended to deliver the world from the power of a 
demon called Hiranyaksha, who had seized the eartli 
and caVried it down into the lowest depths of the sea 
Vishnu; as a boar, dived into the abyss, and after .i 
contest slew the monster and raised the earth • In 
earlier books the Universe is-represented as a mass of 
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Trnter and the earth being submerged was up-heaved 
by the tusks of the divine boar 

Narasimha. — In this form (lit. man-lion ) 
A'i«;hnu assumed the shape of a creature, half-man and 
half-lion, to deliver the world from the tyranny of a 
demon called Hiranyakasepu — who had obtained a 
boon from Brahma that he should not be slam by 
either God or man or animal Hence he become so 
po\Aerful that he usurped the three lAorlds 'and 
appropriated the sacrifices made to the Gods. He 
had a son Prahlad — a true devotee of the Lord — 
whose devotion was put to severe tests by bis demon 
father and it was to save this devotee that the Lord 
took this form. 

Vaman. — This form (lit. dwarf) the Lord 
assumed to nd the world of the domination of the 
demon Bah In one of his fits of charity Bali 
promised to give to the Vaman form of the Lord land 
measuring three spaces The Lord strode in two 
steps ever the heaven and the earth and out of com- 
passion left Ball in possession of the low’er world. 

Parasu Ram. — This form was assumed with 
the object of teaching the warrior classes a lesson 
In their pride of prowess they had ceased to render 
due homage to the Brahmans and to sacrificial rites. 
This naturally threatened to spread vice and check the 
growth of virtue. The Ram of the axe — as the word 
literally means — appeared to rid the world of the 
Kshatriya, and it is alleged that twenty one times 
did He succeed in doing so. 

Ram , — The ideal conception of the Lord, In 
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this form is held out the ideal son, the ideal brother, 
the ideal friend, the ideal husband and the ideal 
master Sweet in temper, gentle in disposition, 
kindly* in temperament, \Aise in counsel, brave on the 
battlefield, obedient to his elders lorinor to hi^ 
dependants and youngers, Shri Ram is certainly the 
ideal man ever depicted in books or on canvas No 
better ideal has ever been placed before the world — 
an ideal which would suit all, young and old, rich and 
poor, king and subjects. To the left of Him is His 
divine spouse — Shri Sitaji, w'ho embodies in herself 
all that is noblest and best, chaste and sweet, simple 
and modest in the womenhood of the world 

Krishna. — In this form the Lord is all love — 
love for his mates, love for beasts, love for the trees, 
love for friends, love for the devotee and love for ail 
those who pray for it Could there he a more lo\ ui^ 
jiicture than that of Brindaban What could b.s 
more sweet than the gram of poor Sudama How 
noble it was to condescend to serve as the charioteer 
of a friend ' How' unselfish to raise the drooping 
spirit of Arjun and to make him fight the righteous 
war ' And those words of deep philosophy uttered on 
the occasion ' Yet Kri>.hna is love all over One 
loves him not for his philosophy or miracles, but for 
his s^7eet unassuming love 

There were some who believed that while the 
Ad\aita of Sankara was a very philosophical doctrine, 
it fell far short of being a practical religion. In a 
code of morality, Advaita has a Tery high place, hut 
if religion is to desce id from the idealistic heigiit of 
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philosophy to the region of the common people and 
if religion is not to be a mere intellectual treat for 
eiening lectures, it must embody something of the 
pliysical m it. In its attempt to be a univer'^al 
religion, the Vaishnavism of Ramanuja combined \Mth 
its high philosophj^ an appreciation of the doctrine of 
love of God Tlie Vishestadvr.iita of Ramanuja with 
its cult represents the other half of Advaita, 

a reaction of the soul, a feast of that heart ivhich 
Advaita had starved It is the deliberate choice, after 
long loneliness of the companionsbip of God and His 
deiotees, after the silence of meditation, of song, 
aftor intellectual austerity, of the rich colours of 
affection While the intellect can conceive of the 
theory of the One, un perceivable, unknowable and so 
forth, it can hardly picture anyone like that much less 
can meditate on Him The Advaita would appear to 
Ignore this aspect of thing' Sankai a is all reason, 
tlie Yaishnavns are all emotion and though during 
R-imanuja’s time this emotion was sought to be kept 
fully under the control of reason, subsequent re- 
formers have given the go-by to that control But 
the value and significance of the Bhahti school he in 
itb afiirination of the claims of the human heart and 
in the moral and religions consequences that follow' 
from that affirmation These are the elements m 
^t that give to it its power and enable it to make 
an appeal so far reaching and so profound The henrt 
and its emotions are much the same in all men, high 
or low, and the road to God along which affections 
lead the way is an op-’n road. Tint is why Rama- 
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nrvnd discarded caste distinctions and had even a 
Mohainmadan follower That is A\hy they sang of 
Chaitanya as one who did “ not believe in caste ” 
It is ^ell-know that the Mahratta saints were from 
.all castes, from Brahmans to cutcastes 

Now what is this BhoLti In Vishnu Puran 
we find the following ‘ — 

ii 

That undying love which the unknowing have 
for the fleeting worldly objects, may that sort of love 
never depart from my heart as I keep meditating on 
Thee In Shaudilya Sutra Bhahti is described as 
or the intense love of God In the 
Narad Sutra also Bhakti has been similarly described 
as ^ Ramanuja interpretes 

Bhakti to mean constant remembrance of the Lord, 
flowing like an unbroken stream of oil poured out 
from one vessel to another The following lines aptly 
describe the frame of mind of a Bhakta — 

?nHT ^ c^, 

c^, 

^ ^ II 

In these lines the devotee asserts his belief 
that the Lord is his father, mother, brother and 
friend ; He is the knowledge to bo acquired. He is the 
wealth to be collected together, in fact He is the 
devotee’s all, the Lord of all lords Tulsidas goes one 
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step furtlier and prays for the Lord’s BhaJUi not 
only in this life; but also during other rebirths. 
Tukaram thus describes himself;— 

A beggar at thy door. 

Pleading I stand • 

Give me an alms, 0 God, 

Love from thy loving hand 
"While Shii Rupkalaji would bid adieu even to 
the joys of heaven, if those joys meant separation 
from the Lord During the time of the Alwars the 
Yedic sacrifices had disappeared and all that the 
devotee had to do were, — (l) recitation of the Lord’s 
name, (2) service at the temples, and (3) contemplation 
of any of the personal forms of the Lord In one 
ancient book, six modes of adoring 'V ishnu are given 
These are (1) remembrance of Him, (2) utterance of 
his name and glory, (3) salutation, (4) resorting to his 
feet, (3) constant devotional worship and (6) surrender 
of the self To these the Bhaguata Puran added 
three more, mz , hearing His praise, servitude and 
companionship The last two are preliminary to the 
surrendering of the whole soul. During the time of 
Ramanuja eight more modes of worship were added 
These were. — (l) imprinting the marks of the conch- 
shell and the discus and other weapons of Hari on the 
body, (2) the making of a vertical mark on the 
forehead, (3) repeating of mantras on the occasion. 
(4) drinking of the water used in washing the feet of 
Hari, (5) the eating of the offerings of cooked food 
made to Him, (6) doing service to his devotees, 
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(7) the observance of fast on the Ekadasi daj, and 

(8) laying Tulsl leaves on the idol of Han During 
the time of Ramanand bow, arrows and Chandnka 
were substituted for couchshell, etc. The mark on 
the forehead is different with the different schools of 
Taishnaiism. 

Tulsidas considerably simplified matters by 
stating at the end of his Ramayan • — 

sr 5im?r f 5 it, 

5ThT mmm an i 
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CHAPTER IV. 

5^, ^ JTRTfer I 

Tne Lord perradas rce viiole nairerse. Xotbing exists 
vithout Hm 

The above interpretation of the Sanskrit test 
\’-as the cause of a dispute betvreen Ramanuja and bis 
teacher Yadavaprakash But of this anon. Bom 
in 1017 A.D. Lakshinan, popularly known as 
Ramanuja, made his mark early as a voracious reader 
.and as aa erudite scholar of religious and philoso- 
phical literature As a student his fame was so 
V idespread that the great leader of Yaishnavism at 
the time known as Yamuna is said to have travelled in 
ronnifn to ^ee him. His difierenee with his preceptor 
Yadavaprakash in the interpretation of scriptural 
pass^ges-^one of which is quoted above — made the 
latter anxious to get rid of him from his pcademy and 
■^ven possibly from the world, A secret plot Ava> 
hatched bv Yadava • but it was timelv discoverd and 

« 7 ^ 

Ramanuja ran awav in time and saved himself. VThiie 
<^0 09 be Was vorshipping in the temple at Ranchi, 
re heard some one reciring a beautiful verse in praise 
the Lord. Turning round he asked the stranger 
-'-ho the composer of the piece v as The reply came 
*hat it was Yamuna Ramanuja next wanted to 
k’" 0 w if he could see Yamuna '‘I will take you to 
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him ” replied the stranger, who happened to be the 
eldest among the disciples of Yamuna. When the 
two reached Srirangam they found that Yamuna was 
already dead and that preparations were in progress 
for the disposal of his corpse. On going close to the 
body Ramanuja saw three out of the five fingers of 
the right hand of the dead person folded. Struck 
with this he enquired whether the defect was'natural 
or was noticed only after death. The reply was that 
it was not natural. Ramanuja was further told that 
Yamuna had three of his cherished objects un- 
fulfilled, namely, an easily read and understood 
commentary upon the Brahmasutra ; the giving of 
the names of Parasara and Shadagopa to suitable 
persons who would make these names live among the 
people As soon as Ramanuja had promised to see 
these fulfilled, the fingers straightened. 

Returning to Kanchi, he resumed bis old style 
of living. After sometime he felt a higher calling 
in his heart and ascertained from the elderly pnest of 
the temple as to what the Lord’s wish was. The 
reply was in a Sanskrit couplet which ran thus; — 

sftTTPI. wr | 

tg; II 

1 am the supreme, my conviction is distinction 

Devotion la the unfailing cause of salvation 
Conscious volition not essential , release in the end , 

At present Periyanambi is the highest preceptor 
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In th6se hnes was Ramanuja given the direction 
for Jiis future Y. ork. He, was to pin his faith in God 
and to work out the qualified monastic system of 
Indian poilosophy accepting Periyanambi as his 
guide^ and to proclaim the doctrine of devotion to 
God. Ramanuja now felt the call and started for 
Srirano-ara, He halted at Madhurantakam and went 
to the temple of Lord Ramchandr.i to offer his 
prayers While there he met Periyanambi, who had 
rdso gone to the temple for the same purpose. On 
enquiry 'it was found that each was on the look out 
for the other. At the importunate entreaties of 
Piamanuja, Periyanambi in the presence of Lord 
- Ramchandra initiated him into the mysteries of the 
hidden lore of the Yedanta of those times Periya 
and Ramanuja then returned to Ranchi and both 
began living together. It appears that Ramanuja 
was not quite fortunate in the selection of his wife 
She had not realised the high ideals of Yaishnavism 
and was unduly obsessed with the revived Braha- 
manical rules of caste On one occasion Ramanuja 
invited a friend of a different caste to his house. 
After he had departed Ramanuja’s wife quickly 
washed the spot on , winch the fr,end sat. This was 
the subject of a long sermon to his wife by Ramanuja 
w’ho expounded to her the lofty principles of the 
oneness of God and the futility of making such dis- 
tinctions between one caste and another Another 
incident that annoyed Ramanuja was her disobedience 
of his orders in the matter of giving alms to a certain 
wandering Sadhu Ramanuja this time threatened 
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hifl ^^l^e with j'erious consequences should there be a 
rf'currence of such incidents. But the lady soOn 
found herself brandishing her superior caste This 
time unfortunately the victim was the wife of Rama- 
nuja’s friend, guest and' guide, Penyaiiambi It so 
happened that the two ladies had gone to a well to 
draw water and while there some water from the 
pitcher of Periya’s wife dropped into that of the 
other This roused the fury of Ramanuja’s wife and 
she indulged in a free discussion of the relative social 
position of the two families The other lady reported 
the incident to her husband who rather than offend 
Ramanuja quietly broke up his establishment and 
returned to Srirangam Not long after Periya’s 
departure did Ramanuja find out the cause of this 
He again explained to his wife her duties towards her 
husband but found that she was really inexorable 
He therefore availed himself of an invitation from his 
father-in-law to send his wife to his house and then 
quietly put on the robe of a Sanyasi At this time he 
was approached by the disciples of Yamuna to go 
and live at Srirangam. But before he could succeed 
to the'Vaishnava gaddi there' he had to get himself 
initiated in every department of learning and philo- 
sophy which then constituted the Vaishnava lore 
Ramanuja was once given a secret after the customary 
promise of not disclosing it except to a very worthy 
disciple previously tried. Ramanuja thought the 
secret to be of such efficacy for salvation that he at 
once proclaimed it to a large number of people. The’ 
irrate preceptor sent for him and enquired of hilc the 
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reasons vrfaich prompted him to break his tow to his 
preceptor. Ramanuja admitted his guilt and wanted 
to know the punishment prescribed for it “Eternal 
perdition in the life hereafter ” was the preceptor’s 
reply, '“Don’t care if in doing good to so many 
persons lam sent to hell” was Ramanuja’s char- 
acteristic retort. The preceptor appreciated the spirit 
of this remark and condoned Ramanuja Sometime 
after, Ramanuja went to Tirupathi and stayed there 
a year receiving instructions in the Ramayana from 
his maternal uncle. After acquiring the necessary 
qualifications Ramanuja ascended the gnddt of 
Yamuna, In his later years he was subjected to 
persecution by the Chola Kings, in consequence of 
which he had to take refuge in the dominions of the 
Mysore prince. This king known as Vithpaldeva 
became a Vaishnava, assuming the name of Vishnu* 
vardhana 

Ramanuja is the founder of what is called the 
Shri school of Vaishnavism According to this 
BhaJdi consists in constant and uninterrupted medita- 
tion on the Lord This is to be attained by (1) purity 
of body and mind — (2) controlling of passion — 
(3) practice — (4) cultivation of virtues such as up- 
rightness, truth, compassion, etc, — (5) absence of 
despondency — (6) performance of duty and (7) avoid- 
ance of elatedness. According to this school Karma 
Yoga-QT the performance of actions as well as Jnana 
Yoga or the acquisition of knowledge are of great 
efficacy for Bhalti. 

Once while Ramanujacharya was describing to 
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his disciples the modes of acquiring Bhahti, One 'of 
them enquired of 'him whether it was possible to do 
awny with Karma and xTnana Ramanuja replied that 
in that case he should repeat the Mantra given by 
hi8 preceptor a certain number of times and recite 
some prayers embodying complete surrender to the 
Lord -The disciple enquired what should be done if 
even these could not be done regularly Ramanuja 
replied that the only other way in that case was to 
surrender oneself to his preceptor and to be guided by 
him in everything 

According to Ramanuja the Lord of the 
Universe is eternal, pervading all living and non- 
living beings, and creating, protecting, and destroying 
the world He reveals himself in five diflferent modes 
These are (1) Para in which the Lord is said to be 
living in Batkuniha, (2 Vyuha in which the Para 
assumes four different forms for different purposes In 
connection with the creation ; (3) Vibhava in which 
the Lord incarnates himself, (4) Antarajamin in which 
the Lord is said to be in the heart of every individual , 
and (5) Archa in which the Lord is supposed to exist 
in every idol which a devotee may set up for him 
Ramanuja was the first to formulate a systematic 
opposition to the adwaita philosophy of Sankara 
He agreed with Sankara that God alone exists and 
all else that is seen or perceived is His manifestation 
But whereas the Adwaita would regard the manifes- 
tions as unreal and temporary, Ramanuja and the 
school to which he belonged regarded them as real and 
permanent though subject to the coutrol of that One 
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Sankara takes the word Neti Neti to mean tliV 
negation of all that exists while to E,ainanu3a this word 
only implies the incapacity to know fully the Lord 
through these manifestations "In effect what the 
Shn school teaches is that it not possible to form an 
idea of the Lord through his manifestations and that 
he cannot be ever fully known and properly under- 
stood. It is a pity that a religion with such a high 
philosophy has often been attacked 'by some people 
as idolatry The truth is that' while Yaishnavisiii 
has sought to he philosophical it has never forgotten 
that religion is intended not for any particular class 
or community but for the masses and as such though 
its teachings may soar high the matter of fact world 
’ should never be forgotten. The result is the great 
inconsistency which we find in the prenchings and 
practice of some other religions Those who denounce 
‘the Yaishnavas for their pilgrimage to Ajodhya or 
Muttra themselves go to Jerusalem or Mecca and 
those who cry them > down lor having a beautiful 
bronze or stone idol are themselves found to treasure 
and adore the pictures and paintings of their prophets 
and saints 

Bamanuja was the worshipper of the Lord in 
the form of Narayan and Lakshmi He denied to 
women and Sudra the privilege of reading the 
Vedas. He was strongly opposed to women entering 
the holy order As to why he laid down these 
restrictions it is not very clear. Possibly because he 
laid a very great stress on purity and the controlling 
of passions, he was opposed to the introduction of the 
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fair sex among the Sadhtis In one placfe speaking 
about BhaHi Eamanuja says know mg (the Lord) 
which 13 the same as repeated worship ” has been 

described as constant remembering Thus the 

memory which h.is attained to the height of W'hat is 
as good as direct perception, is spoken of in the Si ut% 
as a means of liberation This Atman is not to be 
reached through various sciences, nor by intellect, 
nor by much study of the Vedas. Whomsoever this 
desires, by him is the Atman attained, unto 
1 im this Atman discovers himself. Here after saying 
that mere bearing, thinking, and meditation are not 
the means of attaining this Atipan it is said, ‘ whom 
this Atman desires by him is the Atman attained 
‘ The extremely ’ beloved alone is desired, by whom- 
soever tbis Atman is extremely loved, he alone 
becomes the most beloved of the Atman. That this 
beloved may attain the Atman, the Lord himself 
helps For it has been said by the Lord — *' Those 
who are constantly attached to me and worship me 
with love-^I give that direction to their w-ill, by 
which they come to me ” Therefore it is said that to 
whomsoever this remembering, which is of the same 
form as direct perception become of itself very dear, 
for the reason that it is dear to the object of such 
memory perception, he alone is desired by the 
supreme Atman, , 2 , e by him alone the supreme 
Atman is attained. This constant remembrance is 
denoted by the word BkaMi. It will be clear from 
the above that in Ramanuja’s scheme of things, study 
of the Vedas was not necessary for the realisation 
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of God. In fact it tvRs no more nectssary to the 
Brahman than to the Sndra, to the male than to the 
female. It could not therefore he on religious grounds 
that Ramanuja interdiet-ad the study of Yedas from 
^vomen and Sudra. ily owti opinion is that he ’s\as 
acting in this particular matter more as a social 
reformer than as a religious preacher. Buddhism had 
thrown the hole social organisation of India into the 
melting pot Sankara hy his doctrine of unreality 
had similarly supported the Buddhistic revolution. 
It was therefore according to Ramanuja an absolute 
necessity to revive the old caste system and to place 
the Hindu society on some form of social stability. 
Ramanuja is thus found playing a duel role of a 
religious preacher as well as a social reformer. And it 
would he nngenerons to him to mix np the two roles 
together. Ramanuja’s religion offered salvation to all 
and could be adopted by anyone. Ramanuja’s reforms 
were intended only for the Hindu society and had 
a special bearing on the customs and manners of the 
time. This latter was not and could not be as the 
former was, a truelsm for ever. 
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CHAPTER V. 

^ 'Ti^ ?Tcr; i 

!{T5^. ^ ^ q^^^cTrscdsT ii 

This hymn of Nimbarka has bean thus trans- 
lated — “The theory of (illusion of form ) is not 
reasonable for llie meditation (vision) of Thee (Tliy 
ionn) bestows the eternal fruit {Moksha) The 
Vedic words become only significant, when they refer 
to the highest god, the Atman.” Nimbarka, like 
Ramanuja gave predominance h) self-surrender But 
unlike Ramanuja his BhaUi was not mere meditation 
as prescribed in the Upanishads but love of God 4n 
the sense the Alwars understood it. But the great 
difference between the two was that while to Rama- 
nuja the Lord was the Narayan and his consorts 
Lakshmi, Bhu and Lila, Nimbarka gave an almost 
exclusive prominence to Krishna and Radha. 

It IS diffit.ult to say when exactly Nimbarka 
was born or when he died There are conflicting 
versions of the period when he flourished ; but taking 
all the available materials into consideration, it can 
be safely asserted that he lived in the 12th century 
of the Christian era. He was possibly a Tailanga 
Brahmana by birth and hailed from Vaiduripatnn m 
the Nizam’s dominion of Hyderabad His father’s 
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name was Arun Mum and his mother’s Jaynnti and 
his day of birth was the full moon day of the moulh 
of Kartick Ximbarka 13 regarded by liis followers 
as an incarnation of the discus of Vishnu 

Nimbarka wrote soveial books in Sanskrit 
These were the Vedanta Parijata Saurabha, the 
Sidhanta Ratna, Gita Bhashya (unavailable), Rahasj'^ 
Khordashi, Propaiii'a Kalvatti, Bhagwat Astotra, 
Propathi Chintaniam and Sadachar Prakash He be- 
lieved in worship through the medium of Sanskrit 
His Vedantic theory is monistic as well as duahslic 
According to him the inanimate world and the 
individual soul have both independent existence but 
are both dependant on God for their existence and 
action Ramanujans theory of the Brahma forming 
with the animate and inanimate world a composite 
personality and of its being the material cause in 
s*o far as the bodily portion of the composite per- 
sonality becomes developed, is rejected by the school 
of Rmikarka 

The whole system of Nimbarka is clearly set 
forth in his Sidhantnratna commonly called tlie 
Dasaslokf, — a tran'ijation of which as given by Sir 
R G Bhandarkai is printed below : — 

I Jwa, or tlie individual soul, is knowled<ie 
dependent on Han, and is in a condition to 
be associated with, or dissociated from, 
a body , is anatom, different in different 
bodies , and is a Icnower and numberless 
Ik is ca led knowledge here to show that it 
is able to know without the organs -of 
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sense, and it is not to be understood here 
that the soul is the mere phenomenon of 
knowledge, and not a substance, which 13 
the doctrine of Sankara. 

II The individual soul has his form distorted 
by its contact with Maija or Pral'T^ti, or 
the constituent principle with the three 
qualities which bus no beginning Its true 
nature becomes known by the grace of 
God 

(ndividual souls are of two sorts* (l) those 
delivered or in a supremely blissful condi- 
tion ’ (2) those tied dowm to the circle of 
existences The first are of two kinds 
(1) those who are eternally m a supremely 
blissful condition, such as (a) Garuda, 
Visvaksena and ( b ) the crown, ear-orna*- 
inents, and the flute considered as living 
beings; and (2) those who are freed from 
the trammels of life Of these last some 
attain to the likeness of God and others 
are content with the preception of the 
nature of their own soul Corresponding to 
the two last are two kinds of Mumukshu, 
those who seek deliverance of either kind 
III The inanimate objects are of three kinds . 

( 1) not derived from Prahzti, (2) derived 
from PrahriU , and ^8) time In the things 
derived from Prakritz we have the ordinary 
material objects having the three colours, 
t’tc., red, white and dark 
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The 5rst class consists of x'ho‘=e xvlnch &re 
spoken of fignr^-.tivelj bv the nse of the 
Himes of objects belonging to the cecoiul 
class, such as the sunlike refuliience of tlip 

w 

‘:upreTne soul. It is a refulgence not luising 
from the Prnhrhi Similarly the bony, 
hand^ feet and ornainents ot God, as v ell 
ns all the porroundines, such as srarden. 
palace, etc., belong to the first class and 
ere of an inanimate nature, though they 
are not made of matter, i e , not derived 
from Prakrtti 

iV. I meditate on the liighest Bratimrtn^ iiz 
Krishna tvho has eyes like the lotus, tvho 
naturally i^ free from all faults, js tlie 
store of all beneficient atti ibutes, nrho ims 
V^irhas for ills pans, and nbo is adoied 
bv all 

«r 

The Vyuha^here mentioned are those D'^naJiy 
referred to in the Pnnchrntra and Ramanuja 
systems The oommentatois understand 
the incarnations, also by this expression 
One gives a large number of these, divnled 
into classes on ceitaie principles. Kiisiina 
is called Varenya or adored by ad because 
he has a holy celestial bodj' and hodil} 
qualities, such as beauty, tendeiness, svreet- 
ness and charm. All these are ot course 
non-material though inanimate 

according to stanza III. 

o 

V. I rcfiect on the daughter of Vrsabhanu 
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(Radlukn), who shines with a correspond- 
ing beauty on the left side (of Krishna), is 
attended on by thousands of female friends, 
and who always confers all desired objects 

VI This Pai abraJima sliould be always -uorship- 

]ied un Intel uptedly by men in oidei to be 
free fiom the darkness in the shape of 
ignoi.ince, in which they are enveloped. 
So was Nnrada, who directly perceived 
the 'tvhole tiuth, taught by Sanandana and 
otheis 

VII All things having Brahma for their souls in 

accoi dance with the Srutis and Smritis, 
the knowledge that [Brahma) is all is trne 
This is the doctiine of those who knon the 
Vedas and at the same tune the thiee 
forms are tiue as determined fiom the 
sacred precept (Smiitis) and the Sutras 
Theie is laid down tne unity of all things in 
so for as Brahma is the inner controlling 
soul of all and is concomitent with them 
and then existence and actions are depen- 
dent on it, and also pluralism, since there 
1110 tlnee distinct substances, which aie 
called forms of Brahma in the stanza, viz , 
the inanimate ^\oild, the individual soul 
and the supieine soul 

VIII There appeals no way to salvation except 

the lotus-like feet of Kushna, which aie 
adored by Biahmadeva, Siva and others — 
Kushna, who, at the desire of a dei otee, 
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a'jsumes a form easy of meditation and 
■whose, power is unthinkable and whose 
essence cannot be comprehended 
IX His grace extends itself to those who have 
a feeling of helplessness, and other qualifica- 
tions, and by that giaco is generated Bhaldi, 
or devotion, consisting of special love for 
him, who has no supeiioi Lord This 
Bhaldi IS of two kinds the highest is one, 
and the other is that w’hich leads to or is 
instrumental to it 

By the feeling of helplessness and other 
qualifications are meant the six modes of 
Prapaiti given in connection withKama- 
nuja’s s}stem. The Bhahii which is 
instrumental to that ithich is the highest, 
IS of the natuie of the six or nine modes 
mentioned in previous sections 
X. These five things should be known by the 
devotees (1) the nature of the being to be 
worshipped, ^2) the nature of the worshi{>- 
per ; (3) the fruit God’s grace , (4) the 
feeling of enjoyment consequent on Bhaldi, 
or love ; (5) obstructions to the attainment 
of God. 

The first is the knowing of the nature of the 
supreme being ns existence, intelligence 
and joy iSachidananda), of his possessing 
a celestial body (non-materinl), of his 
dwelling in such places as the cow-settle- 
ment {Broja) which is called the celestial 
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city { ISyomapura), of his being the cause of 
all^ omMii)ot<5nt, tender, merciful, gracious 
towards Ins devotees, and so foith. The 
second consists in knowing the woi shipper 
as an atom, possessing knowledge and joy, 
and ns thf* servant of Krishna etc The 
third IS the self-sni render and the giving 
up of all actions except the service of God, 
which results in self-sun endei. The foith 
arises from serenity, servitude, friendliness, 
affection and enthusiasm. These states of 
mind are consequent upon the peculiar 
relation to God of each individual, as affec- 
tion was the feeling of Nanda, Vasudeva 
and Devaki, and enthusiasm of Radha and 
Hukmini The fifth are such as legai ding 
the body as the soul, dependence on others 
than God and one’s preceptor, indifference 
to the commands of God contained in the 
sncicd books, worshipping other gods, 
giving up one’s own peculiar duties, mgia- 
titude, spending one’s life in a worthless 
niannei, vilification of good men, and many 
olheis 

These ten stanzas contain the quintessence of 
Nimbarka’s system, which is known by’ the name of 
S'.inaka Sampiadaj'a, ns opposed to the Shri Sampra- 
claya of Ramanuja, the Sat Sampradaya of Madhava 
and the Rudia Sampradaya of Ballabhacharya 
Nimbarka consistently opposed the Maya doctrine 
of Sankara and helped consideinbly in the spread of 
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Vaisbnavism iii the north of India A deathblow 
had already been given to Sankara^a doctiines by the 
philosophy of Ramanuja Nirabaika went one step 
fuithei introduced not tlie form of a Lord reposing 
peacefully attended by his w'lfe — as Rumaniiju liad 
advocated — but that of a youthful Lnid spotting 
ineiniy with' the Gopis, the chief of wliom was Shn 
Radha This gave to the Vai‘-hnavism of the noitli 
a note of human sympathy wduch made the religion 
highly popular and w'as a distinct nnjirovement on 
the highly puritanical teachings of Ramanuja. The 
tallowing Slola, commonly incited by the followeis 
ot Nimbaika, describes the Loid — 

fmfqsf ii \ \\ 

Meditate on Kiishna — the lotus-eyed, the 
cloud-coloured, with the crowm of peacock feathers on 
the he. id, the mark ot Sh7'ibats on the chest, clad m 
bright } ellow cloth, the sweetly-playing flute touch- 
ing His lips and standing under the tree-— 

with aniilmg Radluka by his side and cows, bojs and 
gills of Braja sui rounding Him I 
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CHAPTER VI. 

jmrf^ ii 

I bo'i\ m salutation to the lotns-eyed Yislinn, tlie foiir- 
aruicd, clad in tcIIom gaimentsnnd holding the conch and disi 
Til His hands iMth the cron n on His head and rings in His e-Lirs 
and garland of Kautii'bh geni dangling on His chest 

Madliava was another great religious teacher 
of the middle ages who \Aas uncompromising in his 
denunciation of the cult of illusion preached by 
Sankara, We have seen how Ramanuja propounded 
the doctrine of the Lord’s being a composite person 
having for his body the individual souls and the 
inanimate world, evidently m his anxiety to reconcile 
this with the theorv set forth in the Brahmasutras, 
On the basis of the Upanishads, that the Loid is the 
material as wdl as the efficient cause of the w'orld. 
B\en this much I\Iadhava was nor prepared to admit 
He was of opinion that Ramanuja’s doctrine had 
a tendency to depreciate the independent majesty of 
the Lord, and he therefore denied altogether that the 
materia] cause of the world is the Lord He has so 
intei^reted the Sutras of Badrayana on this subject 
as to support bis contention As opposed to the pure 
adrazta of Sankara and the qualified advaita of 
Ramanuja, Madhava has his dvaiia or duality. 
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According to bim there are five eternal distinctions 
or individualities These are the distinctions between 
H; God and the individual spirit, (2) God and the 
iranimate world, (3) the individual spirit and the 
inanimate world, (4) one individual spirit and another 
fi’d ( 5 ) one inanimate object and another It is 
through knowledge that these distinctions can be 
fully understood and appreciated 

Madhava was horn of a Tulu Brahman in a 
village near the small town of Udipi in the district of 
South Canara. There is considerable difference of 
•'ipinion regarding the wear of his birth, Mr. Xrishna- 
SI ami Iyer believes it to be lli;5 A D Mr 
Kri<5bna Sactri and Mr. CMP Achar fix it during 
123S A D Sir R G- Bhandarkar is of opinion 
’’liat Madhava was born about 1254. His parents 
named him as Vasudeva Early m life Vasudeva 
fonceived the idea of renouncing worldly life and 
becoming a Sanjasi This was no easy matter 
as the hoy happened to he the only child of Ins 
parent*;, who as orthodox people were very anxious to 
have their funeral rites performed by their son. On 
the earnest entreaties of the parents Tasudeva is said 
to have put off the renunciation by a few year*;; but 
immediately after the birth of a younger brother, 
he put on the garb of a Sanyasi and retired from the 
V orld. 

On his becoming a Sanyasi, he assumed the 
r.^me of Madhava He went about from place to 
oii'-e, holding discourt;es, indulging in - disputations 
and propounding his own doctrines He was 
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o-enerallv successful and cMue out vietoiious in eveiy 

^ *■ 

disputation In one, however, he received a bad 
defeat from one of the followers of Sankara. Madhava 
seemed never to liave forgiven Sankara this defeat 
finm one of his disciples and throughout his life 
earned on an internecine warfaie against the advmta 
school of philosophy 

Madhava was much persecuted bj the other 
religious schools of bis time, specially by the followers 
of Sankara On one occasion even his library was 
forcibly appropriated by the head of the Srmgen 
mviL No authentic record regarding the manner 
in and the date on which he met his death is 
available Theie is a ciadition believed in by lus 
f'llowers to the effect that while he sat teaching to 
his disciples one day, he suddenly disappeared and 
nothing futher was seen oi heard of him 

Madhava is the foundei of one of the four 
ScenrpT adayas of Yaishnavism, known as tlie jSijJ 
adaya Being founded on logic and grainuiai, 
Jtladhdva’s diaita philosophy starts, as we have seen, 
with a five-fold hypothesis A belief in the five 
pi line, leal and eternal distinctions is what one has to 
begin with Ihe dzaita philosophy lepudiates m 
unmistakable terms the monism of Sankara and 
the modified dualism of Ramanuja The phenoinen.d 
world IS real and eternal The supreme spirit u 
Vishnu 01 Narayan and Is the Personal First Cause, 
the nioial and intelligent Governor of the Universe. 
Souls are divided into three classes each having Us 
distinctive from. Those belonging to the first class 
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CHAPTER VII. 

srm^TiT^. sng^*?,, 

wi TR I 

qrfutHT^l V’^m^ , 

^ cT ^ s^qrncs ti 

Salutntion to Thee . the Son of Nanda- — of the coloui' of the 
■petals of the blue lotus, moving on His hands and knees, delight- 
ing in tho invocation of the residents of Biaja, now smiling, 
at another time In lovely sVeet voice ciying Mother' Mother' 
and fechng ena'moured of the quick and siVeet jingling sound 
of tho bangles of the Gopis while clapping their hands 

Another great religious reformer among the 
Vatshnavas was Ballabhacharya The founder of one 
of the four schools of Vaishnavism, known as the 
Rudra Sampradaya, he preached the worship of 
Vishnu in the form of J3al Gopal or the child 
Krishna The most Unselfisli love is that of tlie 
patents for the only child , and the exacting care and 
constant attention that the child requires evidential 
suggests that the Lord should not be forgotten even 
for a moment. The noble idea underlying appears 
to be to make the devotee devote every minute of his 
life to the service of the Lord. Now waking up tho 
Lord, at another time putting Inm into the cradle, 
then taking him out for a ivalk aUd again feeding 
him and so on and so forth ; and thus keeping oneself 
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over bu^y uitb the Lord surely this is lueditfitk'n 
cf a high ordei According to Bnllabha, Krishna 
pervades tbe entiie uiuxerse, there is no diffeieiice 
V>etueen Brahma and Jna, the Gojjcd form is the 
sublimest of all forms of Krishna for pui poses of 
\ 01 ship His uorship alone confers salvation on 
human beings 

This school traces its origin foim Shiva Later 
on it was Tishnu Saami who propounded some of its 
principles, and he was followed by Gyan I)e\a, Nam 
De\a and Tnlochan Deva The school excluded non- 
Brahmaiis from being initiated and naturallj^ eiiou2:h 
for others could hardly be expected to do the senirc 
that the school enjoins It was, Ballabha who foi 
tiie first time codified and organised the teachings 
cf this school and gave to these a separate name and 
existence 

Ballabha saw the light of day in the IGtli cen- 
turv, his father being Lakshman Ehatt, a Tailang 
Brahman Holding the view'': that he did he settled 
at Gokul, the place where the child Krishna spent 
liis childhood After some time he went out on a 
pilgrimage and on return stayed at Brindaban, wheie 
)i? IS allecred to have a ^isIon of the Lord in the form 

O 

lie loved to dote upon. Ballabha spent his old age 
in the city of Benares, and it is said that one morn- 
intr while he was Lathing in the Ganges, he suddenly 
disappeared and was heard of no more One of the 
finest temples of Benares belongs to this school and 
is ]>opularly known as Bal~Gopal Ift Mmdn 
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CHAPTER VIII. 

^mrd fq?ram sTTn;^ i 
qr^ jmr^ ?:nT ^^qsjwpjj^ a 

Salutations to Shii Kam — the Lord of the 
family of K-aghu — who is tender-bodied and of the 
colour of the blue lotus and who is armed with 
a beautiful bow and by whose side is sitting Shn 
Sitaji ' This IS the picture of the Lord which 
Ramanand loved to meditate upon Following on 
the qualified cuivuita philosophy of Ramanuja m 
which the Lord \^as imagined to be peacetully 
reposing on the back of a hydra-headed snake, with- 
Shn Lakshmi quietly champooing his legs oi <;f 
Kimbarka herein the Lord was believed to be evei 
sporting with Shrl Radha, Ramanand propounded 
what IS now called the cult of Rama In tins 
the Loid is imagined to be a king sitting half 
kneeling with a bow on His shoulder The idea 
evidently is that He is ever ready to run to the 
assistance of His devotees. By His side sits Shn 
Sita^p, the tendei -hearted Mother of the universe and 
the fountain head of mercy. Such a lofty couceptidn 
of the Lord indicates that there is hope even for the 
worst sinnei, for though the Lord is there to mete 
out justice, the Mother of the universe will not fad ro 
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liave that justice tempered with mercy The vast 
majority of the people of the world are householders 
and it is but natural that their eonception of the Lord 
should readily paiut within their mind the picture of 
an ideal householder with his dutiful wdfe AYhat 
svinpathy can a being w'ho has not lived like us feel 
for us ^ Yhat a'ssistance can one give us whcr cannot 
realize our needs ? Then again what love can we 
have foi one who is a mere negation of all attributes 
such as nameless, formless, abodeless or [unknowable, 
undiacernable, unperceivable and so forth The 
Taishnava therefore would go to the other extreme 
The Lord pravades all , He is everywhere and in 
everything , He is the possessor of all good qualities ; 
He can he seen, known, perceived and so on This 
other conception of the Lord at once brings Him 
down within our easy reach, and raises in our mmd 
pictures of Him indicative of the attributes we maybe 
Willing to ascribe to Him. But what attributes does 
He not possess ? A form therefore must give pro- 
minence to the chief of these attributes Shri Sita 
Kam contains all those principal attributes that 
a householder would discern in the Lord of the 
universe. That is why the Shri Sita Ram cult is 
becoming more and more popular 

It was no new cult that Ramanand founded 
IShn Ram bad been legarded as an incarnation of the 
Lord before the tmie of Buddha In the Mahablm- 
rata are passages i.'bicb go to show that the worship 
of Shri Ram as the divine being was not unknown 
even in the pre-Biiddbi«t era, Yalmiki has written 

C4 



eamaxand. 

1ji<; Trell-knonn in glorification of Shn Kam ana 
his consort Shn Sita Valmiki’s Ramayan must 
hare been composed before the spread of Buddhism 
That is sufficiently clear from a perusal of the book 
itself Judging from the writings of the poets in 
other ages and climes, the principle irill have to be 
admitted that it is only a popular story that a poet 
sinjrs about The hero and heroine are generallv 
persons n idely known No one sits down to write an 
idyll on an imaginary story with characters which 
are utter strangers to the generation. The \\orshi[» 
of Shri Sita Ram must therefore haie been populai 
and the story well-known before Yalmiki reduced 
the latter to poetry. In one of his \erses Patnnjali 
describes how certain musical instruments were 
played in a gathering in the temples ofDhanpati, 
Ram and Kesava Two things are clear from the 
above The first is that m the days of Patanjali thei e 
were temples of Shn Kara The second thing is that 
at those temples songs were sung and insirnment-. 
played upon on festive occasions Patanjali is said to 
have flourished about the 4th century before Christ 
If no traces of old temples are to be found now, the 
obvious reason is that Buddhism in its early period 
levelled down all the existing temples and since 
Buddhism was the religion of the reigning sovereign s 
no new temples were raised till the religion of Buddha 
began to decline in India That is why few architec- 
tural monuments of Yaishnavism of the pre-Buddhist 
period are now to be found in India But the Eliora 
caves contain one three-storried cave with the idol of 
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Kam U'side Jt is significant tliat the cavec 
little traces of Buddhism Cave structures nave 
never been lu general use durino: the post-Chr.tf 
penod It is not the purpose of tiie writer to discc^^ 
here the different theories regarding the date 
Ellora paintincrs It is however etident to anyone 
who IS famihar with Buddhist period of Indian 
history, that no such images could have been carved 
• tut during the time Buddhism was the predonunant 
religion in India Tlie Ellora caves with the idol of 
Bam carved inside must therefore belonir to the 
}tre-Buddhist penod Slin Ram was thus worshipped 
long before Buddha was born The celeV^rated poet 
Kalidas in hLs Raorhuvansa relates the store of the 
birth of Ram Once when the people afflicted with 
the ravages of Ravan prared to the Lord to save 
them, he promised to be born in the world as the son 
of Dasarath Kalidas takes us to a period either 
a centurv before or a centurv after the birth of Christ 

V 

Among tlie Tamil poets of the earlv Christian era 
Kulu^ekhar Alwar is found to in\oke Shu Sita Ram 
as tlie Lord of Universe. Kulu was one of the ino«t 
celebrated of the Alwarsand has left behind quite 
a number of songs addressed to hi«: celebrated diety 
Then again in Yayupurana — one of the earli=it po-t- 
Christ bouks — reference is frequently made te the 
belief in Ram a^ the incarnation of the Lord It 
would be mteiesting to note how Ramanuja himself 
Vrorshipped before the idol of Shri Ram. R has 
been said that while going out in search c-f Penya- 
nainbi he was atfcraeted^to a spot where by the side of 
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a beau(iful tank stood a majestic temple witli mi 
image of Shri Ram in it Ramamij'a uent inside 
the temple and for long remained there praying 
before the idol This attracted the attention of 


Peiiya 'fvho had himself gone there to uorship (he 
Lord Subsequently when Ramanuja entreated 
Porn a to give him some lessons he swoie 1)v the 
image of Shri Ram that he would keep the know- 
ledge a secret If this represents the faiili of 
Ramanuja in the Shri Ram cult another equal 1\ 
historic incident may be cited from the life of 
the founder of Sad Vnishnavism Madba\a hi onnhi 
tie image of Shn Rini from B.idnkasrmn • \vhil> 
Tp 1 Narharitirnth,.. so,,, 

51 u S ta »„d Sl,n R„„, R „ 

ti,e founders of both (he Sin and (i.e »„/ 
Sompoaicyos uere both ,t least duriiur ti,e ‘list I. If 

Bh«g.a» In: nr::/" v.sh„., 

A later luiler Hem,7^ V° “’'•“'"I' 

"(.rshipping Sbr, S.ta‘]S,m‘^trf“ T" 

K' befoie Ra„,aaa:: ‘ r" ’“"S' Am 

♦“PK^Uiere people : 

The distinguishing feature nfP 

a spirit of symnafK /^“’“""^nd’steacl,- 

classes of the Hiudn <,o ^ the lower cas(e. 
^“‘harka and Madha^ a kept tlf’ ^^‘''Jnanup,. 

these castes and classe. 
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into vr'a&i mav be c?iled outer court and 
'.-riajn restrictions on them regarding tlie mode;: <•( 
V orsliTp, etc . Rainauand bpgan a radical reform and 
a'.Oijsbed ail distinction bstv.een Braiinian and Sud^-’ 
Accoraing to 1 im a Brabinan conid easilr din*^ ■TUh 
a tradra if the latter vas a Taishnara and bad been 
admitted into the fold. This characteristic of tf'c 


-chool of Karar.nand is being literally follovved tc-dav 
Ht Ayodhya Like the earlier AKvars Eamanand at^o 
utilized the vernacular as the medium of his preacb- 
mo^. The Lord could be acce^ible as much in one 
i’tnguage as in another and i TQorance of any particular 
1 tniraasre should be no b.nr to a devotee anxious to 

w w 

^•rav to his Lord. In this matter Eamanard received 

i «r 

very great assistance from his followers chiefly 
Tnirida^, Zsabha and Kabir. It v.ss the ambition 
cf Hamanaiid to carry religion to the very doors of 
ri‘e people and it must be said to hi^ credit tlia^ 
i is teachings and ezampls inspired quite a nnmber 
' f ids foVioi^ers to carrr his torch to the Lrrbe't 
,mit as V ell as to the most degraded of caster 
Another cbaractsriitic of Eamenand s philosophy i- 
-he snprer-.e position that he give- to Sbri Sits Earn. 

: is bv -his name that he addresses the Lord of the 
L'l'Verse. To him Shri Earn v.as not a mere incar- 
: a-:on In: the Lord him-elf. much in the same vray 
as Shr: L A~brrd Xarayan vras to Eamanuja. V' P'l 
those there res'-rvations Eamanaud rray be regarned 


as a fOitO'". er oi 
crscus and core 
the bo A err:- 


Eainanuja, Of orarse instead ot the 
h^hell of E^manuja trere subsritut'-d 
"7 and chetO iiKn by Painanard. 
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Rainanand \\as not a vei'y great believer in tlie 
acquisition of knowledge for the purpose of religious 
advancement. He was not one of those who would 
go to an orchard to count the number of leaves of 
a certain tiee , he would much rather eat the fruit. 
To a traveller on the religious path it was, according 
TO him, a matter of very little concern whether the 
soul was the same as God or different flora Him, 
whether the world was real or unreal, whether life 
w.is eternal or ephemeral. These discussions were 
to him like the counting of the leaves of a tree 
His six principal teachings are thus enunciated by 
Shri Rupkalaji . — 

(1) Physical body and soul are quite distinct; 
learn to distinguish between the two. 

(2) Man not is independent of the Lord ; he is 
entirelj^ in His hands 

(3) Man should serve and obey Him alone 

(4) Let not the mind and heart rest on objects 
of the five senses , sensuality is mfideh'tj’’ 

(5) Be never anxious for protection ; the Lord 
alone can protect you 

(6) Do not regard anyone as ycur helper, for 
He alone can help you 

Holding these views Ramanand naturally laid 
great stress on the cultivation of BhalU , and for 
this lie prescnded the constant recitation of the name 
of the Lord as well as contemplation of His divine 
attributes Contemplation to be constant lequires 
the assistance of some phy'sical object, for no one 
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has erer sacceeded in keeping the mind tied on to 
some airy nothing. Service afe the temple, service 
of me spiritual gaide and service of humauitv are 
therefore regarded as material helpers to the 
Taishnava in his yearning for Bhalti 

Kamanand. according to one authority, vas 
horn in 1300 A D, and lived up to quite an old ege, 
having died in 1411 A^Y). There is not anv parti- 
cularly ncTeu-OTtby trait in his life nhich deserves to 
be recorded, Ir has been asserted in some quarter- 
that he vras insulted by the Vaishnava= in the south 
and he miofrated to the north and founded his school 
Jelousyhas ever dogged the steps of ail big men , 
and it is no vronder if some pettyminded people 
\ULne=sing the great triuniph of Itamanand circnlated 
<=ome cock and bull store about him Hmhlv 

% c f 

tolerant, ever forgiving and extremely devout as 
Kamanand was, it is utterly impossible to believe 
that he could have taken any insult from mere men 
to heart and propagated a faith he did not believe in 
with the obiect of spiting others Raraanand never 
claimed any leadership fc>r him-elf ; he loved to 
describe himself as a fohouer of Ramanuja That i= 
another reason for holding that he had no ill will 
against the southern foilouers of Ramanuja. 

Ramanand can fairly he called the founder or 
a fresh school of Taishnavisra ; and it can be rightly 
urged that there is as littie common between him 
and Ramanuja as between Ramanuja and Nimbarkf 
His principles are distinct from tho^e of Ramanuji, 
his philosophy is dlSerent. his faith is not similar 
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Riid in fact his school should be regarded as quite 
separate from that of the founder of the Shit Sam- 
^nculaya The vast majority of the Vaishnavas lu 
upper India belong to the Shri Ram Sampradaya 
and can bj^ no stretch of imagination be dubbed as 
folloneis of Ramanuja. 

Kamanand was a radical reformer and his 
precepts and examples have to this day turned many 
a waverimi Hindu into a devout Vaishnava In the 
selection of his disciples he refused to be trammelled 
by consideiations of caste and creed The names 
of some of his chief disciples are given below — 

(I) Anantanand, (2) Sursarauand, (3) Sukbanand, 
4) Narhanyanaud, (5) Yogananda. (6) Pips, 
(7) Kabir, (8) Bhavanand, (ti) Sena, (10) Dhanna, 

(II) Galvanand, (12) Raidas and (13) Padraavati 
Of these Pipa was a Rajput, Dhanna a Jat, Sena 
a barber and Rsidas a cobbler , Padmavati wa4 
a woman and Kabir a non-Hindn, It will be seen 
irom the above list that Ramanand violated the 
teachings of Ramanuja m admitting a woman to the 
order of monkhood Another innovation introduced 
by him was his initiation of Kabir as a disciple 
Even now in almost eveiy temple of Ajodbya Kabir 
receives almost as great honour as his pieceptor 
Ramanand Raidas confined his preachings to the 
men of his own caste and even today the absence nf 
the drink habit in a portion of that community is 
entirely due to his influence 

Among Ramanand’s disciples Kabir occupies 
a very prominent place, both because of his teachings 
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tis ^ell &5 of his being a non-Hindu, At one place 
Ivabir strongly condemns the -worship of idols 
The religion propagated by him is a pure spiritual 
Theism His mode of worship consisted in prayers 
and praises alone He has said in one of his SalJns — 
If you want me ( God) give up your desire fer every 
other thing and become mine and then everything 

will be yours.- in this world all have passed 

a-;vay considering themselves to be Ham but no one 
actually became Ram. Kabir says that those nlio 
hno-sv Ram as he truly is attain all their objects 
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CHAPTER IX, 

^ ^ffT # 3ITIK JIFir \ 

fqR?^ frfe ci^TR \ 

^fri ffk lik 3W 3F?r ttfi h 

— A Bengali Vaislmavn 

0 my Beloved ' You aie my lilo Oveifiowm:^ Mitli rlie 
tnilk of bumaa love, I have pourud nij' whole body aed -ann-d 
at Toui feet You are my husband, You are my SuUtce of 
salvation, I have nobody else. 

What Ramanand and his folloxAeis hid for the 
Hindi-speaking people, Chaitanya did for Bengal. 
During bis time Hinduism in Bengal consisted niainW 
of mechanical religious ceiemomals \Mth no element 
of hhaktt and embittered by rigid distinctions of 
castes and sub-castes Chaitanya raised his voice 
against these, decried the ceremonial side of leligion 
and encouraged the cultivation of the emotional side 
Like Ramanand he condemned the distinction of 
castes and admitted all, including even Muham- 
madans and the untouchable Hindus to Vaishnavisin 
His teachins: inculcated the doctrine that the easiest 
and surest uay of attaining God was by hlialcti and 
that to create this hhakti, one has to lesort to 
ki7tajis or the fervent sinsrins: of sonws about the 
love of Radhn and Kiislinn 
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II "p.s on 'tbe taH-raoan ^av of Phalsuir frr 
the yi^'T [407 of the Saiia era. corresponding to 
1455 A-D, that the hor Xinsai or VisTambhar. the 
fatnre Chaitanva itss horn in the city ofXahsdrip 
or Xadira oo the Ganges — theiL a seat fatnans 
for its int'^ilec'-nai eniiner.ee. His father Pandit 
.lacfannath Hj=ra aU'ts^ Par&ndb&r ^frsra — a pious 
Taicika Prahrain '^migrated from Svlhet in Eastern 
hen^al an-'i ■^etded at Xadija T.'bere he TOsrriei 
Sachi Deri, daughter ofXSaroher, a learned man 
of the pi&ee. Therr Srst chiH tras Tlsvampa nrho 
is designated as Xitavacanda in the historr of 
Cbaitania. These Trere the onlv sons of 

Jasrsnnatb Misrr. and betireen these vere eight 
aaushters "tho died rom?£, Cbaitanva nras named 
Visramt/bar Kis neighbonrs crave him the name 
Ximai Poitter ; as a protection against all evil 
htSaenc 5S- Ke vras also called ‘ Gouranga * because 
of his trarseendentai personal beautv and Gonr Hard 
as he xvas very fond of the name of Harij so much 
so that in hr? infantile Sts of crying, nothin" could 
=oothe him exoeot the chanting of that name. 
He bseame after~ arcs Krishna Chaitanya and n-a^ 
cor'ice-ed bv his disciples and is eren r‘=-ekoned by 
modem Goudiya Vaisanavas as the incarnation of 
Krishna him=-if. 

Hr? eariy life ftas frolicsome, mischievons and 
morryin^ to hf=r parents. About the ninth year of 
hi? as"^, he vas invested irith the sacred thread ar:d 
vras trlaced in the tof of Gangadas, a Pandit of the 
nlsce. Ximai's mental povrers vers e 3 uraordinary. 
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H-e finished his education at a compnratH early 
ao^e and at the a^e of sixteen be found himself strongr 
enou^ to he able to start au independent tol of his 
own He was the youngest professor then who had 
ever taken charjre of a t<^ in Nadiva When he wos 

W t/ 

eighteen years of age he was married to Lakshmi 
daughter of Vallabh Acharya and began to live the 
life of a householder, taking pupils, and giving them 
secular instruction 

About this time Nimai came across Iswar Puri, 
a disciple of Madhavendra Puri, the most pious man 
of his age, who created in him a liking for Valshnav- 
!sm , soon after he conceived the idea of proceeding 
to the eastern districts The object of his expedition 
is not known but it is generally believed that he had 
gone thei'e with a view to collect donations for his 
institution Begging and singing were his occupa- 
tion during that time and it is said that he left 
those districts in a state of convulsion During his 
peregrinations his wife died and on his return home, 
he was again married to Vishnupriya, a girl of great 
gentleness and devotion to Cliaitanya 

After sometime in September 1508 A D at 
the age of twenty-three, with some of his friends, 
he set out for Gaya to make olfeniigs to his manes 
He entered the city with devotiou and deep emotion 
He went to see the foot-prints of Vishnu in the 
Vishnupad Mandir, his gaze became rivetted thereto 
and he stood enthralled and motionless there a^ 
a statue He became oblivious of all around him 
and was about to fall down w'hen Ishwar Pun who 
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..^vrh^-r' this scene ran to his snpporc 

a'cfi tmn from falling on the sronnd. 

A' titi'. ii fifiHit; Isbuar Pori on an anspicions dav 
ii.M ifiti-'-eil hitn in tbs Taishnarite faith by 
b’'t'a"!tE.g til his ears. 

he left Gaya for bis home bur it 
bran:!*’' *> "uf- a great change in biro. From this 

t’ro^. rt-maroed in con-tant deeo meditation, 
^p^ar^-nrly nt c-'‘n=ciou3 of his snrroundings with an 
exp-eS'i'^n or iit.iaoi'>!e p-itbns in his face He would 
ofte-- " E-'-p 'ft jauu'b and pass into trance or st.oon 
a’‘d esf i^ii** ‘'vhere art Tnon mg Krishna, my 
Father Whpu be reached Xadiya he lived there 
pi=o in total ^ib'tracrion. His heart was in a state 
of convnirion owir^ to fervid emotion. His t>J 
SDife-^-G : t ^ coulc no longer be s tutor to his pupils. 
Wj!»^t<‘'V^r he “^aid anrtbing ifc was Radhs and 
wod th=-ir love and sometimes he would 
fdi d { It. -b- door in a state of complete trance 
t' t !.,! t’ z * M" Kri'bna' At last when the day 
catnE- ’ h n t is to would break up he restrained 
-h * - a-! ' ri.T- 'atd told bis pupils to part with 
a Rrt- .a A'w-'f There was an open perionnanc-e 
«PQ rfki cr part in it “as surcharged with 

the h ve 'o- R dhs Krishna and forgot everything for 
the 'lui- tg i bus they parted and the period of 
G ir 'i-'P in his life ceased 

From this time onward Xiinal lived aPays 
in meditation and abstraction His mother 
Saehi - fricrhtened at the condition of her son 
chieS ' to the rumours aSoat that he had 
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beconae a ‘ bopele'ss nianaic’ In despair sbe sent for 
Sreebas, a friend of her husband, and entreated him 
to see the condition of her son. Nimai was then in a 
state of the deepest possible devotion, his cheeks wet 
with tears and his eves red with constant weeping 
Sreebas — a Yaishnava — was simply astounded with 
the suppi natural love for God displayed by Nimai and 
consoled his mother that her son had attained to the 
highest Krishna-pi cm Sreebas became his hhaJcta 
and invited him to pass his nights at his place in 
woishipping Krishna with him. To this he agreed 
and when his fiumds came to know of his proposal, 
they all came to attend the meetings 

So there vas a regular party and this party 
went on increasing in number The companionship 
of Nimai infused in his attendants an irresistible 
flow of bhaktt They weie electrified by his per- 
formance Th^^ kirtan in the beginning was only 
a chanting of the name of Shri Krishna in a musical 
form By and bv musical instruments necessary to 
accompany the kirtnn were introduced When the 
ktrtan began, Nunai would often become over- 
whelmed with love and would get up and dance with 
uplifted hands and head turned up Then they would 
play Krishna'/pe/iTr, Chaitany^a himself taking the 
part of Hadha At such times he would swoon away 
and remain for hours m a state of trance His 
presence infused hhakti and softened the heart of the 
hardest of those w ho came in contact with him 

A. most notable change in his life occurred in 
the year 1510 He completely renounced the worldly 
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life and became a Sanyasin and ivas initiated into tbe 
order of Keshava Bharati of Katra under the name of 
Shri Krishna Chaitanya, his future designation He 
started for Brindahan to serve Krishna in solitude 
but three of his followers, Kitarananda Acbarra 
Batna and Afutunda followed him and instead of 
directing the path to Brindaban they brought him to 
the Ganges. Chaitanya was oblivious of his sur- 
roundings and apparently unaware that it was the 
Ganges, took his bath in it mistakinor it for Jarouna 
and sang its praise. But soon he knew that they 
had played a trick on him Here he stayed in the 
house of Acharya Goswami Endless concourse of 
people came to have his da-i shan. His mother Sachi 
along with other people of Xadiya came to see him 
and was much distracted with grief at seeing her 
beloved son a Sanvasin but she consoled herself 
by saying I count not my own joy or '?orrov . 
TThat makes him happy is happiness to me TVith 
Goswami Xitayananda, Pandit Jagadananda. Pandit 
Damodar and Hukunda Datta, he set off for Puri 
heedless of the err and lamentation that arose in the 
house of the Acharya at his departure He entered 
the temple of Jagannath in an ecstatic mood and was 
beside himself with love at the sight of the God and 
was conveyed by Sarbabhanma to his house in a state 
of trance Here ensued a lively discussion about 
his divinity. Sarbabhauraa was a reputed scholar 
and a master of theology. He belonged to a biglier 
monastic rank than Chaitanya and began a long 
discour-e with him on Tedanca with the avowed 
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conviction of his being a superior and experienced 
scholar, but his logical expositions were all refuted 
by Chaitanya who established his own Sarbabhauma 
was filled with wonder at Ids diverse expositions and 
with the self-abasing belief that he was Krishna 
himself and exclaimed, “ He is Krishna incarnate, 
but I in my ignorance liave grievously sinned by 
showing pride to him ” Sarbabhauma became his 
disciple From this place he started alone and 
wandered about the country for six years preaching 
his new faith On one occasion he went to Benares 
where he is said to have held a long disputation with 
Prakasananda, a teacher of the monistic Vedanta 
of Sankaracharya He condemned the commentaries 
of Sankara on the Vedanta Sutras as being mixed 
with his personal beliefs. He rejected the doctrine 
of Sankara that the world is illusion ( Vtvarlahad ) 
and supported the doctrine of development {Pa'ii- 
na'm.ahnda) From this place he went to Mathura, 
Bnndaban and other places and then returned to Puri 
where he spent the last eighteen years of his life 
and died in Saka 1455 , corresponding to 1533 AD. 

Chaitanya was a great teacher who conceived 
thus “Krishna is the Highest God, the Perfect 
Being himself, the source of all incarnations, the 
chief of all causes He is the source of the eternal 
Heaven, the external incarnation, the eternal 
Universe His body is composed of Sat^ Chit and 
Ananda Radha is the personation of that 
supreme emotion [raahahhaba) which is the quintes- 
sence Ilf 'piema — They can not be gained without 
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adorieioD.— Tne pky of Radha Knsli-ia is 

extremelj deep and cannot be ieamr from the do’^vn, 
hat^alnva or other moode. The SrAJiU alone are 
pnaliSed for it j from them has this plav spread — 
A SaUri does cot long to plsr Wth Krishna all bv 
herself; but she feels a keener delight in contriving 
Krishna's dalliance vrith Radha — Tne Sahids do not 
vish for Krishna'^ em'brace. but tber exert them- 
selves to make Krishna embrace Kadha The lore 
of the Gopis is unselfish. ' 

Krishna's rotaries are of three kinds: desire- 
less. salvation-seeking and all-coveting If a man is 
■V ise he Tvili adore Krishna even fnr the realisation 
01 hi' earthlr desires. Unless: a man hR’: hhnhi no 
pursuit can bring fruit to him ; bhalh alone has 
nower to achieve all results. If a man rdores 
. Krishna for the realisation of hi= desire, he soon give= 
up his material desire^ and cheri-hes pure bhaU> 
God is gracions ; knov icg His pa=sion-ied bhnlta 
to be ignorant, God grants birn His feet and thus 
destroTs his desire ( of earth! v joys } The society of 
the pious, the service of Krishna and the emotion 
of hhald'. — the^e three make us leave all things el=e 
and incline to Krishna. ‘ The emancipated in life,' 
roar foilotv either bhalM or knowledge. The former 
adores Krishna by (hi=j merits, vrhile the latter is 

dra^S'ed down into sin hy hi= dry kno\ ledge.- 

The ‘invested vrith Swamp,' get =5 a celestial bony by 
the force of his hhnJ ti and adore- Kri-bna being 
attracted by his qualities. Illu-ion causes the s:r 
of aversion to Krishna, while blinjii inclining us 
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towards Krishna releases us from illusion There is 
no liberation save through bhakti Krishna is to be 
approached and attained by hhakti alone 

Chaitanya made proper arrangements for the 
teaching of his doctrine of Krishna prrm or love to 
Krishna Adwaita and Nitavanand were stationed 
to work in Bengal and Bupa and Sanatana two 
other pupil'5, were sent to Mathura Chaitanya, 
Nitayaiianda and Adwaitananda rre called the 
three Piahhwi of the sect The descendents of 
. Nita 3 ’anand live at Nadi^’a and those of Adwaita at 
Santipur Nitavananda was appointed by Chaitanya 
as the head of the Church His female descedants 
live at Balegor and male ones at Khordii near 
Barrackpur ‘ The adoration of Chaitanya has 
become a sort of family worship throughout Orissa 
there are temples belonging to his followers at 
Mathura^ Bnndaban and three principal ones in 
Bengal j one at Nadiya dedicated to Chaitanya the 
other at Arabika to Nityananda and the third at 
Agradvipa to Gopinath There is a shrine dedicated 
to Chaitanya in the vicinity of Dhakadaksina in 
Northern Sylhet At Khetur m the Rajasahi district 
a temple has been erected in his honour In Pun 
there is a temple specially dedicated to him and many 
little shrines ar^e scattered over the country He is 
generally adored in connection with Vishnu and ia at 
the present time the apostle of the common people in 
Oris'^a 
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CHAPTER X. 

STT gro ^ I 

'fra gra JR jjr^ n 

5^3TTT^ ^f%5[ ST^T STTT% HR ^ 1 

swhr frara ^r^r ^ ipr ^ 5 r ^ n 

Blessed are tlios" persons vriio Lave a vision of Sbri Sitaji 
oj the side of Shri Ramchandraji — the scion of the familj of the 
Snn — the tiro resplendent vith the beantv of love : *His 
hodv of the hne of the nev-formed clond. His ev^ like the Ic^cs 
and His chest broad and His arms long, pnttine on the crovc 
and the armlet and other ornaments on His person. • dressed rz 
velloTT robes : so attractive to the mind of the Sages. 

The above lines tak^n from the Raraavan 
describe the form of the Lord that Tulsidas loved to 
meditate upon. In another couplet quoted from the 
Tul=i Satsai, he further derelopes this theme; — 

The Mother of the universe is Shri Sitaji and 
the Father the auspicious form of Shri Ram In this 
conception of the Lord of the universe, Tulsidas 
embodied the highest philosophy with the common 
phenomenon of thev-orld. The highest tribate of 
being the creator of the universe Is of little value 
to the average being if this does not include the 
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maternal caress and mercy and the paternal sense 
of protection To Tulsidas the Lord was as the 
father and mothei He w'as even more . — 

^ sife^ qsT^ ii 

^ qit 2q;TT«I ^ irf^ 1 

JTf StTCT ^ STKf^ ^ II 

a?? sdq ^ ^ I 

HR JTT3 II 

jtH| hHI Hilt 31^ Tirf^ 5Tf i 

cH? 5^^ Jflliur qr^ II 

The Lord was to Tulsidas hs his Father, 
Mother, Master, Spiritual Guide and Friend Tulsidas 
Was a heggar j tiie Lord a charitable donor, he 
a notorious dinner, the Lord the condoner of sms ; 
the protector of the unprotected was He and none 
more unprotected was there than Tulsidas In fact 
the one was the complement of the other What 
Tulsidas prayed for was complete surrender of the 
self to the Lord 

Tulsidas belonged to a Brahman family of 
Rajapur in the district of Banda His father’s name 
according to some was Murari Misra and according 
to some others Atmaram 1 )ube His mother’s name 
was Hulsi Born in 1589 Sambat, he died in the 
city of Benares w-hile in his 9 1st year He was 
married in his 20th year and had a son who pre- 
deceased him It is said by some that being taunted 
by his wife for loving a mere woman, Tulsidas turned 
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his affections tovrards the Lord Any way whether 
the credit goes to 'niin or his wife, there is no donbt 
that in course of time he became o-ie of th** o^reatest 
devotees of the Lord the world has ever -een. While 
yet alive he had begun to he regarded as a saint 
and was once asked by the Emperor to do some 
miracles, iiis reply was that he 'Vas a simple beggar 
and possessed no powers whatsoever The offended 
Emperor is said to have imprisoned him. The storv 
goes that thereafter the Emperor discerned certain 
miraculous powers in the saint which led him to set 
the latter free. Tulsidas is credited with havincf 

O 

written 21 boots, tiie most important of which are 
the Karacharitra Alanas popularly known as the 
Hamaran and the Binav Patrika, 

It is rather difficult to rio-btlr understand the 
religious and social philosophy of Tulsidas. He is 
a worshipper of all gods and goddesses His Binav 
Patrika is replete' with beautiful prayers addressed 
to .'several gods and goddesses. In the Ramayan he 
has offered prayers to scoundrels even — who without 
anv rhvme or reason do evil to others But there is 
one prominent thing about these prayers and that 
is that the prayer is always for the Lord’s love 
About the name of the Lord also Tulsidas himself 
has addressed Him by a number of names, but 

in the above lines, he distinctly gives preference to 
the Ram name of the Lord. Where does the Lord 
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reside ^ Is he in Heavens sipping the nector, careless 
of mankind ^ Is He in the milky ocean reclining on 
the serpant with Lakshini near Him ^ Is He in 
Bnndaban sporting with the maids ^ Is He in 
Ajodhya reposing in the Kanak Bha\Aan ^ Is He in 
any particular country or place ^ Did He thrive or 
will He appear in any particular age ^ Tulsidas has 
thus set down his conception of the Lord — 

JTT^j ^ ^ II 

g PT ^ TT f rq ^ ^ STFft || 

The Lord pervades everywhere alike I know 
that he discloses Himself through love Tell me in 
what country, m what age and m what direction He 
18 not. Pervading the entire universe, He is yet far 
above it and is free from attachment He discloses 
Himself out of air just in the same way as fire does. 
Iiispite of all this Tulsidas has a distinct leaning 
towards Ajodhya as the most sacred place on earth 
The formless Lord never appealed to him, and for the 
purpose of devotion and worship he took recourse to 
the Shri Sita Ram form. 

qrnr i 

Where there is Ram there is no evil desire; 

Tulsi ' never can the sun and night be together. 

Though Tulsidas was an exponent of the 
Varanashram Dharma, he was quite liberal in 
matters of food and style of living. Once a 
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V^aisiinaTSj bU social distinctions should cesss and a 
Sndra Yaishnava vras as sacred to him as a Brahman 
Yai^hnava His Lord embraced a poor fisherman 
and shovred him the highest respects. In fact the 
ideal of the brotherhood of man is no'crhere fonnd in 
a better state than in ^ aishnavism. Says Tulsidas: — 

^ ^i%rc ^ j 

^ 5n7rf ^ JTnrrw frrfe ti 

Eagerlv embrace everrone in this uorld : for 
Tnlsi does not know in rrhat form von mar meet the 
Lord, ISio better incentive to service to mankind can 
be discovered I 

The highest goal of a devotee among the 
Acharyas and the Bamsnandis is not to be one vrith 
the Lord but to be near Him and to serve Him. If 
that goal be not attainable in one life, the Taisbnava 
*" not unreasonable enough to pray /or that all 
at once. He is quite content to leave the lavs of the 
Lord to have their own course and all that he prays 
for is : — 

Let me be re-born again and again, but pray 
grant to me in every life love for the feet of Shri 
Ram. Quite a reasonable prayer one should think 
which it is not perhaps, open even to the Lofd of the 
Universe to refuse. In another place in the Ramayan 
Shiva is represented as praying for tvo things only 

and these are— ( 1 ) love for the Lord and (i) good 
society for ever. 
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These two themes Tulsidas has developed to 
some extent in his Ramayau In regard to society 
he says — 

^^3^55 my tiidij 5^ y ^ i 

He would much rather remain m hell than in 
the company of the vicious. Ninefold paths of attain- 
ing love for the Lord are given below — (l) 

( hearing the Lord’s praise), (2) ( singing the 

Lord’s praise), (3) ( remembering the Lord), 

(4) ( serving the Lord’s feet), (5) ssraJI 

( ^^o^‘^hipping), (6) ( prayer ), (7) S[T^ ( service), 

(8) ( friendship, considering the Lord to be the 

best and sincerest friend ) and (9) ( gelf- 

surrender ) But Tulsidas considerably simplified 
matters by stating that anyone of these was enough 
to constitute a bhakta and in fact the simplest and 
best is the constant recitation of the name of the 
Lord. 

The verses of Tulsidas are well-known even in 
distant villages and the Ramayan may be described 
as the one book which has helped to give a religious 
tone and improve the morals of the vast bulk of the 
Hindi-knowing population of India. So long as 
Hindi continues to be spoken and written, so long 
aa Vaishnavism is recognised as a religion and so 
long as Hinduism exists, so long will the Ramayan 
and the Binay Patrika of Tulsidas continue to be the 
solace of many a distressed soul. 

Nabha. — Another great Vaishnava of the 
time, Nabha, compiled the Bhaktmal, which contains 

87 



TAISHNAYISM. 


the lives of abont 200 sfiints Y^ritten in a terse 
style, wth a paucity of details and references not 
easily understood^ the booh would have remained 
a sealed document to the vorld inspite of the 
endeavours made by Priyadas Thanks, however, 
to the Taishnavaratna Shri Sita Pvam Sharan 
Bhagvan Prasadji Rupkala of Ajodhya, the book 
has been made available to the public by means of 
an exhaustive and erudite eomraentarv in Hindi 
The simplicity, the devotion and the self-sacrifice 
of a large number of Vaishnava saints are novr 
known to and can be studied bv anv student of 

V «. 

Hindi literature 

Nabha in his search of the Lord went a step 
further than Tulsidas and not content with His mere 
attributes or His images, he saw Him in the devotees 
of the Lord, in his spiritual preceptor and in love 
itself. 

The devotee, love, God and the spiritual guide, 
are hut four names of one body. In this way Nabha 
laid very great emphasis on the service of God- 
intoxicated souls A saintly man, according to him, 
was God incarnate and so was love It must be said 
that Nabha made it possible for eve^ human being 
however high or low, to realise religion by loving 
saintly men and through them the Lord 

About the Bhaktnjal it is said in the Hastings 
EncTclopsedia of Beligion and Ethics- The 
importance of study of the sacred stories contained 
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V as once helped by tlie Lord Himself in human form 
When he was on his deathbed one of the attendants 
reminded him that he had not written anvthino’ in 
praise of his spiritual preceptor The replr he 
had never differentiated between his preceptor and the 
Lord, which was folloued by the following verses 

sn ggfvr ciTraror n 

HP-:p7 STR ^ ^ 1 

^ ^ ^ StRTO- 11 

These vere the la^t verses composed by Snrdas 

Mira Bai. — A singular instance of self- 
surrender to the Lord is furnished in the person of 
Mira Bai, The daughter of a great R 'jpufc chief and 
marned to a greater chief, she preferred the tods 
and privations of the life of an ascetic to the comforts 
and pleasures of a royal life Early in her life she 
had realised that the world was transient and had 
fixed her love upon the undying, unchanging and 
ever-present Lord of the Universe Married she was 
in the usual course, but she refused to become the 
wife of any earthly being. N'ever did she bow before 
anv god or goddess and once at the earnest entreatie 
of her mother-in-law to worship Durga, her reply 
. — “This head has already bov.ed to Lord 
Krishna and will never bow before any other lord or 
lordling.” Old mother-in-law, eonld not make Mira 
do otherwise In the following verses she describes 
her religion : — 
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frrRvin: jftqr^ i 

51?^ ^ armt fTTff ^ II 
3n% TTk ^ qf^ ^ i 
qr^ Trt 5iiq m q^tt A 
Lord Krishna alone is mine, none else, 

Father, mother and brother, none of these are ours, 
He 18 my husband who wears the crowm of 

peacock feathers. 

This has now become public, every one know's it. 

The orthodox Rajput chieftain in whose family 
Mira Bai was married tried to put every possible 
obstacle in the way of her renouncing the world ; 
attempts were even made to put her to death She 
however survived all these and in the end started 
for Brindaban after having put on the garbs of 
a Sanyasin. On reaching there she exclaimed • — 

5»T srrfeq 9 ^ I 

^ ^ f gtiq % 3^ II 

It was when she was living in Brindaban 
that her husband realised how in abandoning such 
a rehgiously-inclined wife, he has brought upon 
himself worldly tioubles and miseries He thereupon 
approached her wuth a prayer for forgiveness The 
good lady, at the earnest entreaties of her husband 
went for six months to Chitour, returning again to 
Brindaban Some yeais after a number of Brahmans 
went to her with request to return to Chitour Upon 
her refusing to accede to their request they said that 
they would starve themselves to death at hei 
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doors She x^as in a fix. On the one side vss her 
determination not to go to Chitonr - on the other Tvas 
the equallv strong determination of the Brahmins 
to take her there Placed in this predicament she 
told them tkat she v.as going to her Lord to take 
permission. It is said that she died there and that 
her soul is still present in the physical form of the 
LfOrd she vrorshipped The following translation 
of Mira’s verses by Edwin Ruesel deserve to be 

If to be immersed in water gives salvation 
Then the fish must get it ; 

If vegetable diet gains. 

The monkeys and birds have it. 

If eating grass. 

The deer and goats are on the way , 

Mira, says nothing 
But the love of God can attain it. 
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CHAPTER XI. 

«n^ ^r5?T *11^ I 

SR^ ^ ^ ^ srtfTTcft ii 

No troubles, no fruits , no sovereignity without 
troubles , he who suffers troubles in the being en3oys happiness 
afterwaids 

It was reserved for the Maharashtra to witness 
the greatest religious renaissance of the sixteenth and 
seventeenth centuries and to put up the strongest 
embankment against the surging tide of Islamic 
conversion At a time when the wise state policy 
of Akbar had been abandoned, when little minds 
held the reins of the Moghal Empire, when those 
in authority cared less for Empire and more for the 
spread of Islam, when the highest reward of an 
administrator appeared not to be the contentment of 
the ruled, but a few conversions to Islam whether 
by persuasion or coercion, India produced a number 
of religious reformers who strengthened the rather 
tottering foundation of the old religion and imparted 
to it a new life. In the Maharashtra in particular 
Eknath, Ramdas, Tukaram, Jairam, Ranganath, 
Keshava and Anandmurti helped to revive the 
Hindu religion and created a zeal for the religious 
tenets that successfully withstood the Muhammadan 
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^onslaught The t^^o most important of these \^o^e 
Ramdas and Tukaram 

Ramdas ^^as born on the Raranavani day 
in 1608 A D at Jaun, a small village on the banks 
of the Godaveri His fatlier Surya Punt and his 
mother Runabai were pious Brahman Vaishnavas of 
the Shri Ram school It is said that even as a child 
Narayan, popularly known as Ramdas^ atti acted the 
attention of the greatest Maharashtra Vaishnava of 
the time, Eknath, uho predicted a glorious future 
for the boy Having acquired all the learning that 
he could get in the neighbourhood be turned himself 
towards religious meditation For long nould he 
remain rapt in meditation in the village temple, and 
at one time it is said he had a vision of Shri Hanu- 
raanji uho charged him with the noble mission of 
reviving religion and righteousness in the land and 
of punishing the evil-doers It was at this time 
that he was initiated into the sacred mmiti n of 
Shri Ram 

As his indifference to the world grew, his 
parents began to get alarmed They hurriedly settled 
his marriage and took him to the house of the bride 
inspite of his protests In the mnii'laj) sat Ramdas 
with the bride and her father The ceremonials 
began and all went on merrily till the priest com 
menced leciting the sacred maun a of marriage Tlie 
word savadhan ( attention ) immediately turned 
his attention a\vay from the world and before the 
mantra w'as over, be stood up and ran away fiom 
the manda'p He was now awake to Ins spiritual 
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responsibilities and all attempts to bring him back to 
his family failed 

Away from his home he began living in a small 
hut at some distance from a village called Takli on 
the banks of the Godaveri Standing in the river 
from eaily dawn to noon, visiting in the afternoon 
seven different houses every day with the cry of 
3PI HIT3I ( victory to the all-powerful 

Shri Ram ' ) and living on such food as were given 
to him by the inmates of these, and spending his 
evening and night in the chanting of prayers and in 
meditation • thus did Ramdas pass twelve years of 
his life 

' The next twelve years of his life he spent as a 
pilgrim He traversed the whole of India maintain- 
ing himself by begging and studying the condition of 
life in the different parts of the country He visited 
all the important religious centres of Hinduism 
and mixed freely with all those he came in contact 
with An ardent Vaishnava Ramdas had respect 
for all religious beliefs. At Srinagar in Kashmir 
he met several Sikh saints, some of whom were so 
impressed with him as to request him to initiate them 
into Vaishnavism. To this Ramdas replied in his 
chaarcteristic manner — ‘‘Renounce not your faith, 
for one -religion is as good as another Guru Nanak 
was a great man as he had made even Muhammadans 
utter the holy name of Ram ” Verily he was one of 
those who ^ I 

All true religions were to him alike. He had no ill 
will against any individual simply because the latter 

95 



VAISHNAVISM 


belonged to another religion. On returning from hia 
extensive pilgrimage be appeared before the image 
of Shri Ram at Panchbati^ and prostrating himself 
dedicated the fruits of bis pilgrimage to the Lord. 

A story is told as to hoiv he went once to 
his mothers’ house and shouted his usual cry of 
iEtWI His mother directed her eldest 
daughter-in-law to give same alms to the beggar 
“This beggar will not let you off so easily, mother,” 
exclaimed Ramdas. “Is itNarayan who is speaking,” 
was the question. Ramdas prostrated himself before 
his mother and replied in the affirmative The old 
lady who had become blind with weeping felt the 
body ofNarayan and said: — “You have become 
prematurely old, Narayan I wish I could know how 
you look in your changed attire ” Ramdas, it is said, 
touched the eyes of his mother and they opened uide 
The delight that she experienced at the restoration 
of her sight was only equalled by her happiness 
in beholding her son standing before her “Where 
have you got this demoniac knowledge from ^ ” 
enquired the mother of her son “ It was an act of 
the grace of the Lord — He who had come down from 
the heavens to reside m Ayodhya, the son of 
Shri Kausalya. He whose touch alone turned a 
stone into a beautiful lady, the Lord of all lords, the 
fountain of love and joy, the giver of all bounties” 

In the Bhabhishya Puran we read — 

^i^'r*(T5ar, ==r?Tr!7T i 

ii 
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The English translation is given belov . — “The 
manifestation of Hanuman would he known as Matut 
in Satynga as the son of Paxvan in Treta, as Bhim 
in Diiaptir and as Ramdas in Kahyngn ” It is the 
general belief that the reference in these lines is to 
the well-kno\i n Maharashtra saint Ramdas 

By the time Ramdas had completed In’s thirty- 
sixth year he had become a popular saint knov n for 
his purity of life and great supernatural po^^e^s 
He realised that the mission entrusted to him could 
not be accomplished single-handed and he therefore 
trained a hand of selfless workers on his own lines 
and having tested them pub each in charge of one 
centre called math Such maths he established ovei 
a large portion of India and installed the image of 
Shn Ram or Shri Hanuman in .every temple attached 
to such maths His maha7iths were taught to live a 
life of absolute purity, selflessness and abstinence and 
to preach polity and religion to the people Among 
his disciples there \^ere^ several women who were 
entrusted with the work of reviving religion among 
the womenfolk 

The credit therefore of having successfully 
withstood the Islamic invasion must be given to 
Ramdas and to the band of selfless workers that ho 
collected around himself These itinerant Vaishnava 
preachers by their life and precepts reMved the old 
religious spirit and thus made the work of conversion 
more difficult The Sikhs had demonstrated hov 
they would much rather agree to fatal tortures than 
to giving up their religion Ramdas illustrated how 
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even the old Hindu religion when properly organised 
was strong enough nofe to be entered into by any 
outsider- The history of the rise of the Mahratta 
power is cloijely associat'd with the history of 
religious revival in Maharashtra , It was due to the 
religious leader-, chief among whom Whs Ramdas, 
that the people of Maharashtra under the wise 
command of tbf-ir King Shivaji showed the world 
V hat they could do against a foreicm aororessor 

Ramdas vas a ‘jaint His self sacrifice was 
admirable Even as a youth wlien most of u? are not 
ashamed of our anger and regard it as a cowardice 
not to retaliate, Ramdas stood with half his body 
immersed in water. Tortoise would bite him and 
even eat a portion of his flesh but Ramdas never 
thought of punishing it It is related bow at one 
time he was severely beaten by a certain cultivator ; 
but the spirit of forgiveness in him not only secured 
for the cultivator the pardon of the king but also 
some ]ag\r land. Yet it was this very Ramdas who 
was the power behind the thronp daring the time of 
Shivaji Ramdas was a true Vaishnava His spirit 
of self sacrifice deterr-d him not in the discharge of 
his duties His disciple Shivaji was a king and 
he always insisted that the king should discharge 
his duties conscientiously and justly Once when 
Ramdas with the beggar’s bowl was going round 
Shivaji observed him and hastily scribbling down 
something on a piece of paper dropped it into the 
bowl What is it, Shiva ? ” asked Ramdas 
“Surely a handful of grain or a potful of water 
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would have been more ^Yeleome to me” Saying this 
Ramdas took out the paper and laughed on reading 
it “What would you do after I have accepted this 
gift of your whole kingdom from you,” enquired 
Ramdas “ Sit at your feet,” came the prompt 
reply from Shivap “ Well then,” said the saint, 
consider Shri Ram as the king of this kingdom and 
you rule here as his vice-regent.” Shivaji prostrated 
himself before his preceptor and thereafter ruled in 
the spirit dictated to him by Ramdas Shivaji has 
been credited with being the author of several mean 
and atrocious acts It would be beyond the scope of 
this book to enter into any detailed examination of 
what ^Shivaji actually was But it would be diflScult 
to admit that he was a Vaishnava, a true disciple of 
Ramdas and a selfless devotee of high character • all 
these undoubtedly he was — and at the some time to 
agree to ascribe to him all those vices which we are 
asked to associate with his name That however 
IS a ground which we had better not tread upon. 
Ramdas died a year after the death of Shivaji and has 
left behind his Dashadh which still ofiers consolation 
to many a distracted lieart 

Absolute reliance on God was what Ramdas 
preached and practised. So long as a man does not 
know that the body is destructible and the soul is 
not so long he cannot have the power to withstand 
troubles or to do the right According to him self- 
surrender constituted the chief form of devotion to 
the Lord Ramdas was not in favour of the shringar 
form of worship prevalent among the Vaishnavas. 
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He advised his foliovrers to insist on good character 
and on meritorious acts iJutv should be sviionTmons 
with religion A. king has his duties to perform so 
has a snint Ihe former should protect his kingdom, 
do good to his subjects and iiork for the improve- 
ment of his empire while the latter should instruct 
his disciples, help those who seek his assistance and 
toil for the betterment of the lot of the people of 
the world. Similarly other occupations m life had 
other duties to perform, and it was this performance 
of dutv coupled witli a strong sense of reliance on 
God that characterised the teachings of the Gurv of 
Shivajr 

Tukaram. — Another great religious reformer 
of the r^Iaharashtra who had some influence over 
Shivaji was Tukaram. Born of Sudra parents, he 
1 ose by dint of his character and austerity, demea- 
nour and devotKu* to the religious leadership of his 
age. Barly in life he had conceived a devotion for 
the Lord which began to make him gradually more 
and more detached from household affairs. His 
detachment led to the poverty of his family. His 
first marriage, his subsequent second marriage, the 
birth of children, the death of liis son, his earnings, 
the poverty of his family: ail these produced little 
attachment for the vorld m Tukaram Work and 
worship do at times go together • but with Tukar&m 
worship was all predominating. He liied not for 
himself and his family but for others. 

After the death of his first wife he had to incur 
loanc for maintaining his children In order to pay 
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off the debts and to meet his family expenses he 
sorted a grain shop out of the proceeds that came to 
his hands by selling the ornaments of his deceased 
wife Unfortunately the shop began to run at a loss. 
He considered it a sin to sell goods at a cost higher 
than the cost price. Thus the very key note of 
business was lost sight of Then bis charity uhich 
made no distinction between the deserving and the 
undeserving knew no bounds In these circumstances 
'the principal ^Yas spent up and he fell into heavy 
debts again. 

When his second wife came to know of the 
loss she grew quite alarmed and one day said to 
him, “ Lord, you have dedicated yourself at the feet 
of the Lord to which no one can take exception but 
surely your generosity to (he wicked and the hypo- 
crites kills me No one has the right of becoming 
generous by having recourse to taking loans — pray, 
have pity on your little ones, personally it pains me 
to appear before others because of the large loans 
you have incurred However I shall arrange for 
money once more, but ray prayer is that it may not 
be wasted this time too” Having said thus she 
begged pardon of him 

The money was arranged for and Tuka Ram 
left home with the object of carrying on trade 
This time he was a little successful, made some profit 
and started for his home But this small gam was 
not destined to be shared by his family. Seeing a 
poor Brahman being badly treated in his way, by 
his creditor, he got moved and secured his liberation 
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by paying off his dues and returned home a penni' 
less man 

Now Tuka Ram purposely left home for Akudi 
uhere he came in contact with a farmer who uas in 
search of a care-taker. Tuka Ram gladly consented 
to his proposal for he thought it to be a bargain 
without any capital. Unfortunately; this time again, 
he Was not to have the desired fruit Sitting as 
a watch over the crops, he would recite poems in 
praise of his Lord while birds and beasts preyed 
upon the crops The explanation that he gave when 
taken to task for the loss was that when those 
animals were hungry how could he scare them aw'ay 
The village Punches decided that should the yield of 
the harvest be less than the previous year's Tuka 
Ram would be liable for the deficit But somehow^ 
or other the outturn was found to be more which fact 
inspite of the farmer’s attempt to conceal became 
widely known and the farmer was compelled to give 
away all the surplus. 

Now Tuka Ram returned home and with his 
savings he performed the marriage of his three 
daughters. His domestic life again was far from 
being cordial. 

On the death of his son his indifference to 
wordly objects increased and he reflected thus within 
himself : — There is no pleasure in this world. I have 
tried all possible ways of securing happiness but all in 
vain. The world like the coal produces more dust 
when rubbed the more and more one longs for the 
enjoyments of the world^ the more he gets away from 
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it — Wealth, honour etc are all tiansient and unreal. 
Why them should I hanker after them ? These 
thoughts made him more indifferent to the world and 
he took to the hills to devote his time in the service 
of the Lord 

One night he dreamt that an old Brahman 
blessed him by patting on his head, but Tuka Kam 
asked him hv ghee, thereupon that old man posing 
as a disciple of Raghava Chaitanya and Keshav 
Chaitanya gave him the mantra of “ ” 

and disappeared. Now he developed his spiritual 
powers and the power of reciting poems from memory 
to such an extent that liis fame spread far and wide. 
While singing the name and praise of the Lord 
verses u^ed to flow spontaneously in the height of his 
ecstasy and that was a sight for the gods to see. 
Thousands of people used to witness his charming 
kirtan and retuin home full of joy The good people 
took the opportunity of developing their spiritual 
faculties by mixing with Tuka Ram while the wicked 
ones never refrained from doing him mischief. 
But to Tuka Ram pain and pleasure did not alike 
matter much 

He had produced an exposition of the Vedas, 
but a famous Pundit of the time Rameshwar Bhatt, 
told him that he being a Shudra had no right to read 
the Vedas far less to make commentaries thereon 
and that by way of expiation the composition 
should be thrown into the river Tuka Ram replied 
that he had done so under instructions from his 
Lord The reply did not satisfy the great Pundit 
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but thinking that a Brahman’s commands must be 
carried out Taka Ram threw the book into the river. 
It is said that the book -nas found to be floating in 
the river some thirteen days later and this incident 
earned for him the reputation of being a great saint 
Having attracted the attention of Shivaji he 
was requested to go to him But Tnk& Ram refused 
the invitation saying that he had taken the vow of 
poverty and he had therefore no attraction for the 
palace. True, he required food and cloth, but he 
could secure the former by begging and the latter 
by utilising the discarded rags found in the streets 
Desire consumed one’s life and therefore it was that 
he wanted to keep aloof from the din and bustle of 
the world. 

Taka Ram died in 1871 of the Saka era After 
his death Shivaji got a temple of the Lord cons- 
tructed in Tuka Ram’s native village. He is the 
author of several devotional songs which are till now 
widely sung in many Maharashtra homes. The 
translation of one of these is given below : — 

A beggar at Thy door 

Pleading I =tand 
Give me an alms, 0 God 

Love from Thy loving hand 
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CHAPTER XII 

?T ^miTi; ii 

C^TTTRfecTcT^ TIJ^TT ^ ^rtfifW^ ! 

«T R3,: fTITJ II 

Salutations to the Lord ■whom Brahma, Varun, India, 
Rudra and Marut ivorship offering divine prayeis Whom 
psalmists invoke through the Vedas aud the Upanishads Whom 
Yogts lapt in meditation perceive in their mind and ivhom 
neither the gods nor the demons could fully comprehend 

In modern times Vaishnavism can justly claim 
to have its adherants all over the country The 
Vaishnava, ho v ever, is not roach of a propagandist , 
he IS quite content to - be counted as a Hindu and is 
not in earnest to thrust his views on others, believ- 
ing as he does that all religions lead alike to the 
same Lord In fact there is nothing in the dress of 
the Vaishnava to distinguish him from other Hindus 
The symbolical mark on the head is certainly there . 
but every Vaishnava does not put it on As regards 
food he is quite simple, living on grain, vegetables 
and fruits that nature has given in plenty He would 
not hurt any living being and uould much rather die 
than put others to any inconvenience for his sake 
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His dunk IS coni water and his pleasure the sinking 
of thf good qualities of the Lord Service to man- 
kind is his motto and he lias in his heart love even 
for his enemy Some Vaishnavas in Bengal do 
certainly take fi'^hj hut that is rather an except mn 
and is done under the belief that the propagaiinn 
of species would otherwise be impossible m thnse 
particular districts 

Vaishnavism is difierent in the different pro- 
vinces In Madras presidency the vast majority 
are the follow-ers of Ramanuja They are known 
as Achaiyns and are strict in insisting on (he 
oh‘?ervance of the Shastric injunctions Great em- 
phasis IS laid on external purity and considerable 
importance is attached to the performance of rituals 
Food IS prepared in a secluded place and is not 
allowed to be polluted even by the shadow of a 
Shudra Caste distinctions are rijLodly enforced and 
women are not admitted into the religious order 
The Acharytib have th^ir headquarters at Snrangam 
m the presidency of Madras. But there are a 
number of Achnryas living in northern India and 
mfact there is a well known preacher of this ord^r 
residing in Ajodhya The language of prayer is 
generally Sanskrit and greater attention is paid to 
meditation than to prayer The devotee is directed 
to keep his attention constantly fixed on the Lord. 
Purification must precede initiation The form of 
the Lord they adore is Shn Lakshmi Narayan 

Tlie principal seat of the followers of Nimbarka 
is at Brindaban in the United Provinces They too 
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say their prayers in Sanskrit and rigidly observe 
caste distinctions They, however, attach greater 
importance to prayer than to meditation Krishna 
playing on flute standing by the side of Radha and 
vith cow, the Braja ho\s and girls by their side 
is the picture of the Lord that appeals to them 
Madhava’s Vi'^hnu has not caught the popular mind 
veiy much: but his philospphy and teachings are 
still read with interest by theologians 

In Bihar and Oudh the Ramanaiidis very 
largely predominate Caste restnclioiis are freely 
infringed, rituals are not regarded as necessary and 
a study of Shastras is not consideied essential for 
a devotee Bamanand’s teachings have penetrated 
into the lowest strata of society in Oudh and Bihar 
Songs and prayers, recitation of Katha^ and even the 
chanting of the name of the Lord are more efflcacious 
for a devotee than mere mediatation It is not 
necessary to knov Sanskrit, nor is it essential to 
worship the Lord in any particular \^ ay • all that is 
required is to chant the name of the Lord and to 
sing of His qualities in any language and in any 
manner. As Kabir has rightly put it 

qf qf 5FT qfef gsqr fr %Tq i 

^ qq qf T ^ qfer Ipx ii 

Not by reading books does one become a wise 
man , he who has read the two and a lialf words of 
Prem (love) has become a wise man In other words 
stress IS laid on the cultivation of love for the Lord 
and fellow beings The Ramanandis have no tune to 

107 



VAISHNAVISM 


count the leaves of the tree or to study the botany 
of it ; they are quite content with eating the fruits 
thereof. Another feature with the Katnanandis is 
the deification of the spiritual preceptor and in at 
least one temple in Ajodhya today the spiritual guide 
has been accorded a place higher than the Lord 
The Ramanandis aie to be found even in Madras, in 
Orissa, and in the Bombay presidency , while in tlie 
Punjab and the Central Proviees and in the other 
half' of the United Provinces their number is con- 
sideiable The principal seat of this order is at 
Ajodhya where any number of saints and temples of 
this school are to be found today 

Ballabh’s followers are to be met with in 
Bengal and Bombay, .ihile the chief seat of the 
order is at Benares The exacting care and the close 
attention that are required of a devotee of this order 
make it exlrf^mely difiacult for the ordinary layman to 
follow the tenets of the school 

The Vaishnavas of the Gouriya school — the 
followers of Chaitanya — predominate in Bengal and 
Orissa The principal seats of this school are Nuddea 
and Brindaban. The form of the Lord that they 
adore IS that of Krishna .spotting with the maids 
Pladha to them is the perfect type of devotee and it is 
through her that they hope to reach the Lord It 
has been rightly said that a soul is neither male nor 
female, it can assume any form To realise God it is 
essential that the human soul should be made to 
adopt a female form. In his life of Lord Gouranga, 
Mr Ghose bays* — “The grand idea that underlies 
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the Vaishimva philosophy is that there are two 
principals in existence, namely (1) the positive male 
or creative being and (2) the negative female or 
created being The positive principal attracts and 
the negative is attracted Hence, according to the 
Yaibhnavas the highest form of worship is that m 
^^hlch the devotee spiritually transforms himself into 
a female, united by pure love with the supreme 
being, tlie only male being in existence and Radha 
IS the perfect model of such a worshipper.” The 
form of worsliiu is the chantinof of the name of the 
Lord and singing of emotional songs in His praise 
and dancing They go barefooted on public roads 
singing songs and playing music , and do no doubt 
create a -high religious atmosphere around. 

To understand fully the modern trend of 
Yaishnavism, a detailed knowledge of the work now 
done at different centres of the different schools is 
essential The writer has neither time nor money, 
neither the capacity nor the will to undertake this 
stupendous task , but be trusts some earnest Yaish- 
nava writer would some day give the necessary 
information to the world The writer, further, 
realises that no book on Yaishnavism can be 
complete which does not include a reference to the 
life and teachings of the prominent Yaishnavas of 
modern times. He knows only a few of them and 
if no mention is made in these pages to the leaders of 
any order he hopes to be excused, as this is due to 
lack of information and not to any want of proper 
respect for such personages. 
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The leader of the Acharya cult is Shri Tota- 
dari Swatni He came to Digha m the district of 
Patna some years ago to preside over the session 
of the All-India Chatus-Sampradaya Vaishnava 
Sammelan In fact at the time he nas making a tour 
all over the country He toured by the road with 
his own party of elephants, horses, palanquin hearers 
and Achmyas The idea evidently was to undertake 
the pilgrimage as saints did in olden times and to 
gather as much information as possible about the 
people inhabiting the different parts of the country. 
The Swami had visited Ajodhya and stayed there for 
about a fortnight Inspite of certain fundamental 
differences between him and the Vaishnava leaders 
of Ajodhya, he was well received there and accorded 
all the honour due to a saint of his eminence. He 
carried with him a good impression of his visit to the 
holy city, the birth-place of Shri Ram. 

The writer had the privilege of being introduced 
to the Sw^ami at Digha The Swami struck him as 
a very well read per.son, well versed in Sanskrit 
religious literature He discoursed in simple Sanskrit 
and expressed himself with precision and without 
delay. He lived a life of strict purity and appeared 
to be a stern disciplinarian. He spent his time either 
in meditation or in the study of religious books. 
He took one meal a day and bathed thrice. When 
not talking he was observed to be in meditation 

The Swami's was a dedicated life Though 
elected president of the Sammelan, he would not sit 
on the presidential chair himself and placed on it 
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a photo of the Lord — in the Lakshini Narayan form 
himself sitting near by, as if acting as the vice- 
regent of the Lord That evidently was the highest 
form of surrender to the Lord , and the Swami's 
other acts and his discourses also sho\Aed that what- 
ever he did, he did for the Lord and on behalf of the 
Lord It was no mere chance that had made the 
Swami renounce tlie world and don the robe of 
the Sadhu He had by training and austerities to 
qualify himself for it, No one who came m contact 
with him will ever doubt that the Sw'ami was not 
fully qualified for the great honour that the Vaish- 
navas did him by electing him to preside at the 
Sammelan Such an individual would do honour to 
any religion to which he belongs. In the subsequent 
chapters some of the other Yaishnava leaders the 
writer has come across are described. 
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CHAPTER XIII. 

^ ^TiT erg I 

gTRwikm ^n^fe^qfer?ni5L ii 


stun the compaBy of the evil , associate with the 
Tirtuous Do good acts day and night, ever rememhering that 
life IS transient 

It tvas Carlyle who said : — “No sadder proof 
can be given by a man of bis own littleness than 
disbelief m great man ” Yet nothing is more common 
than such disbelief. To know a great man in the 
field of religion is extremely difiScult There is no 
University which can decide the lelative merits of 
saints, nor is there any uniform standard by which 
their greatness may be judged The English writer 
George Eliot has thus defined a saint in his Silas 
Mariner . — “In old days there were angels who came 
and took men by the hand and led them away from 
the city of destruction We see no white-uinged 
angels now. But yet men are led away from 
threatening destruction, a hand is put into theirs, 
which leads them forth gently towards a calm and 
bright land, so that they look no more backwards ” 
That is a right conception of a saint 

The first person of this description that the 
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writer came across was the renow'ned Kurra Shah 
Sahib of Patna City It was in 19(0 that at the 
earnest entreaties of a friend the writer drove up to 
Pafnh City to meet him The sight of this man 
sitting in a small room six feet square, filled up three 
feet higVi w'ltli-earthen pots containing the ' daintiest 
sweets and the nightsoil of the man side by side 
and one over another, at once attracted me Here 
was a man who had east to the winds all rules of 
sanitation and health One cubit square was all the 
place his body occupied , never for over thirty years 
had he left the spot even for a minute A questioner 
had only to stand before him and to ask his question 
mentally and the reply w'ould be given in clear and 
unambiguous words I stood at a distance thinking 
within myself whether it was not better t<> belong to 
one religion than to another Sw’eetly did he beckon 
me close to him and tell me * ‘ Do not renounce the 
religion of your forefathers One path is as good as 
another” I could not venture to put him any further 
questions that day 

But I felt attracted towards him What w'as 
there common between him and me. — I, who prided 
myself on my modern education, I, wdio measured 
success in the language £ s d , a student of 
Bentham and Mill and this poor, illiterate, shrunken, 
unpolished and dirty faqti Why should I be 
attracted to him ^ Several times did L put that 
question tt^ myself but could not get a satisfactory 
reply Heie was a man who had controlled and 
nearly kilVd his flesh and there before him I stood, 
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I, who was the very slave of the flesh and of all that 
it represents Yet there was the attraction which 
deepened as days passed by. I became a frequent 
visitor to his abode. His society gave me peace j his 
words restored contentment. I had just begun to 
love him and he to like me when towards the end 
of 1911 he Was suddenly called aw’ay from the world 
Another such personage I have come across is 
Baba Gomtidas of Hanumat Nivas, Ajodhya He 
has a very large number of disciples all over Bihar 
as ivell as in some of the districts of Oudh He is 
the spiritual guide of a large number of educated 
Vaishnavas of this province I met him for the first 
timfe about two decades ago at Ajodhya, which place 
he has never been known to go out of even for a day. 
His is indeed a striking personality ; tall and 
stalwart, active with a flowing beard and penetrating 
eyes When I saw him first he had clearly over- 
stepped his three score years and ten He was living 
only on fruit diet and that too taken once at dead of 
night. Thrice be bathed and spent his time entirely 
in prayers and worship His one desire is how to 
do good to those who go to him. At his residence 
Hanumat Nivas any one is welcome to take his meals 
and it is a sight to see the old man tenderly super- 
vising the service at dinners. He has a remedy for 
every disease, a charm to dispel every evil spirit and 
a solace for every distressed heart : and that remedy, 
that charm and that solace is but the name of the 
Lord. Go on chanting the name of the Lord as 
much as you can and all your desires will be fulfilled : 
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that is the substance of all his teachings He takes 
pleasure in serving Others A-ll his houses are placed 
freely at the disposal of those who go to him, food is 
supplied free and even monetary assistance is often 
rendered. Still hi'^ income is considerable and he 
is never known to have experienced any difficulty in 
running the large establishment at the Hanumat 
Nivas 

Another great Vaishnava saint that I had the 
privilege of meeting was Thakur Hamath Bando- 
padhyaya, popularly known as Pagnl Hamath 
Born on the 3rd of July 1665 at Sonamukhi, a small 
town in the Bankura district of Bengal, he read up to 
the B. A class and then took service in the Kashmii 
State After a short time he resigned and gave 
himself up entirely to the wmr.ship of the Lord He 
remained a householder all his life and was never 
known to have renounced the world He was a great 
Believer in the efficacy of the Lord's name Said he * 
“There is no unholy object in the world. Should 
there be any, it becomes the holiest of the holy bv 
contact with the Lords’ name Hence always remain 
absorbed in his name even when you are sleeping or 
dreaming.. The power of name is such that it cures 
one of all his W'orldly trouble ” In another letter he 
said : — “Calmly go on taking his name, you will 
see that you will fully attain all joy and peace in no 
time ” 

I met him once when he visited Patna I met 
him thrice again. There was nothing of a Sadhu 
outw'ardly m him An ordinary dhoti with a coat 
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■was all his dress. The greatness in the man, howerer, 
wa*; patent to any close observer. He was all 
'hnmility, Addre.-^sing others as father, he was verilv 
innocent as a lamb. I remember t\hen walkinor to 

O 

the railway station once by his side, I put a 
question to him and the reply came forthwith from 
him: — “It is not a saijit that grants your request 
The store room is one and the store keeper too is one. 
Because a certain article is issued out of the store 
room at the instance of one saint, do not vou imagine 
that it is he who is giving it to you One saint thus 
is as good as another, and it is a mistake to run from 
one saint to another merely to obtain a worldly 
object.” The question asked was whether one should 
not go to another saint for the attainment of a 
v;orldiy object if he did not get it through one saint. 
When I met him for the last time, he did me the 
honour of coming over to my house and very kindly 
invited me to Sonamukhi. Unfortunately I could 
not go there He was a follower of Chaitanya and 
the form of the Lord that appealed to him was 
that of Radha Krishna. In one letter he says : — 
“Perhaps you are feeling quite out of sort for 
Krishna is not in your bower today Drawn by the 
attractions of a more ardent devotee elsewhere, He 
has perhaps left you to go over to His new haunt of , 
enjoTment. T^ou cannot help it. He has many 
devotees and, is bound to bestow his attention upon 
each in turn He is dearer than life to all created 
objects, movable and immovable and they all want 
Him. He will never forget you.” 
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One Bihar Vaishnava whom^ I would specially 
like to mention here is Shn Ramaji^ He was born in 
the month of Chait in 1867 at a village near Siwan 
in the district of Sarap. He began bis education in 
his 12th year and for six years continued to be 
a good student He was initiated as a disciple of 
Baba Bhishamdas, a we)l-known saint of Bakerganj 
in Patna. Since that time service to his spiritual 
guide and service to the Lord began to occupy the 
greater portion of his time All efforts to ween him 
away from his new line of w'ork were of no avail and 
at last it was decided to take him away from Patna 
He closed his school books and entered the office of 
the Railway Audit department at Gorakhpur. Here 
he worked very well and soon attracted the attention 
of his superior officers by his hard and careful work 
He was found always at his table dealing with files 
and during office hours never left his chair for any 
length of time. His mornings and evenings he 
devoted entirely to prayer and to the reading of the 
Tulsidas Ramayan One day while returning from 
office his office peon accompanied him and duringdhe 
course of conversation it transpired that the peon was 
a Brahman. So he has been taking work from 
a Brahman 1 This very idea was revolting to him 
He forthwith wrote out and submitted his re- 
signation. His officer sent for him and after learning 
the reason of his resignation told him that such 
incidents could not he avoided in service “Then 
I shall no longer serve,” came the straight reply 
from him. 
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. Kamaji’s life of usefulness began after that. 
He went abont from village to village preaebing the 
gospel of love of God He established Sankirtan 
Samajes in quite a number of villages in his sub- 
division and, in other places. He wrought a great 
reform in .the areas in which he worked,- people 
gave up meat and drink by coming in contact with 
him. In the «;phere of social reform too he was 
a prominent fignre He dhcoursged taking of Tt/al- 
in marriages and insisted on simplicity in food and 
dress. 

The form of the Lord that he worshipped uas 
Shri Sita Ram — not the King and Queen, not the 
child Ram, but the bridegroom Ram and the bride 
Sita. The marriage time picture of the Lord, clad in 
yellow, sitting under the yelJon mandap ( pavalion ) 
with Shri Sitaji robed in regal bridal dress sitting 
by His side, very much appealed to him and thre\^ 
him in fits of esctacy. Over and over again he would 
have the scene enacted Wherever he went hi=» 
friends and admirers arranged fur it, knowing fnll 
well that it was this picture of the Lord that he 
adored and worshipped. It vas at his instance tliat 
this hla had become a regular feature of the San- 
kirtan Sammelan held every year at some place or 
other in Bihar or the United Provinces I have 
witnessed some of these performances and can say 
that Ramaji was so enamoured of the picture that 
even when ill he would forget his illne:?s and begin 
to dance and sing u henever he beheld the bridal nair 
Once he was down with asthma accompanied by fever 
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and bad been asked by his medical advisers not to 
leave his room One of his admirers had, however, 
arranged for the performance and on the date fixed 
his illness grew worse At his request the per- 
formance, however, was not postponed. As it was 
being performed Shri Ramaji entreated one of his 
admirers to take him to the mandap^ undertaking to 
remain a mere passive spectator Two of his admirers 
brought him there But the very sight of the bridal 
pair galvanised him into activity He forgot his 
asthma, he discarded the advice of his attendants, 
he threw off the wrapper that w^as covering him, and 
up he rose and the next moment he was dancing and 
singing the praise of Lord He continued thus for 
a quarter of an hour and all efforts to make him 
sit down were of no avail. At last it was decided 
to rush through the programme. A little later 
Shri Ramaji was removed to bis residence. He died 
on 30th April 1928. 
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CHAPTER XIV. 

^ srtTmfn ii 

Salutations to the Lord of the Universe, the all-pervad- 
ittg, eternal. Lord of all lords, Bam of the lotns eyes, the giver 
of all peace and happiness 


Undoubtedly the greatest moral force in the 
Vaishnava world of northern India at the present 
time is Shri Pandit Ramballabha Sharan of Janki 
Ghat, Ajodhya Great as a scholar, greater as 
a man of unimpeachable character, unaffected by 
favour or frown, undisturbed by vilification, unelated 
bv adulation, alike in his treatment towards the rich 
as well as the poor, he is every irch of him a saint 
His vast learning has no touch of pride in it; his 
unassuming civility knows no distinction of faith ; 
his sweet temper is not hid under the bushel of 
-idmiration and his deep humility is intended for all 
\11 these leave an indelible impression on those who 
‘i •^t him and easily mark him out as one of the 
r't-atest living saints 

Born on Frida v, the 13th day of the dark half 
of \sarb 1918 of the Sambat era, corresponding to 
5th July 1861, ai the village Ranhar in the 
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Panim State, Bundellchand, Dhaimdhari Te\^ali — 
for that, was the original name of the subject of the 
sketch — Was the son of Shri Ramla] Tewari and 
Shnmati Ramadevi and the grandson of Shri Gada- 
dhar Prasad Tewan His education began very 
eaily Even as a child he dHtmguished himself 
by lii8 fondness for boiks He remained an lUter 
stranger to orames, outdoor and indoor, throucrhout 
his life Village gossip had no attraction for him 
Scandals he never listened to and indecent jokes 
he did not tolerate Eitlier with his books or m 
\\orship did he' spend his childhood By the time he 
was nineteen he had received a thorough ground- 
ing in Sanskrit and had read most of the religious 
literature At the age of twenty he was initiated- 
into the holy order by Shn Rambachan Das and 
renamed Ramballabha Sharan — a name by which he 
has been known since Thereafter he went from 
nlace to place performing pilgrimage Sometime 
later he settled at Benares with the object of acquir- 
ing more knowledge While here he visited daily 
the temple of Vishwanath. It is said that one day 
he had a dream of .Shiva uho directed him to go 
to Ajodhya “But I have not yet completed my 
education,” replied Ramballabha Sharan “You 
have ; and you had now better go and teach others 
from Ajodhya ” A few days later he met a Vaish- 
iiava of the name of Harihardas, who escorted him to 
Ajodhya 

For over forty six years he has been living at 
Ajodhya, training the Saihus and raising the tone 
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of their morality From day to day he has been 
preaching them how a Sadliu shnnld live, what he 
should and nhat he should not avoid. Thiongh him 
many have learnt reading, many can urite and all 
have now before them a high ideal of life in Ajodhya 
A reform to be effective must come from, within and 
no amount of outside influence can effect any reform 
among the Sadhus of Ajodhya The subject of 
this sketch does not resort to the cane or to social 
boycott ; his methods are simpler as hig remedies are 
more efficacious He creates a higher and nobler 
atmosphere and by daily hammering" at the subject 
succeeds in bringing about a ciiange in the outlook 
of the person. In this way his reforms are lasting 
and the reformed beings do not go back to their old 
habits 

It is a very strenuous life he is leading His 
day begins at Sam. with prayers and recitations 
Before sunrise he finishes his ablutions and bath 
and remains absorbed in his worship till 8-30 a m. 
Aril follows with prayers and distribution of hnlbhog 
At 10 he comes oat and mixes with his disciples and 
visitors Another bath at noon is follow'ed by arti 
and rnjhhog. Thereafter he devotes about tw^o to 
three hours to private studies or to giving lessons to 
Sadhu=> A third bath at 3 p m and then he 
proceeds to the pavalion erreeted by Baba Manni 
Bam to recite his Katha, along wifh which he gives 
general advice to the Sadhus how to improve them- 
selves and make themselves generally useful. He 
returns after dusk to his house and talks freely to 
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his visitors for fiLout two to three hours Prayers 
and aiti close the day’s work at 10 p m 

Ramballahha Sharan is a scholar He is a 
recognised authority on the Vaishnava religion It 
is a pleasure to listen to his elucidation of a diflScult 
Sanskrit text or to his commentones on a standard 
work He has been connected with several religious 
newspapers and magazines Once while he w'as 
staying with the writer, a renowned Sanskrit scholar 
wanted to see him The writer introduced the 
scholar to the saint The meeting of these two great 
men was indeed a sight The conversation began in 
Sanskrit and lasted for over half an hour On the 
one hand was a deeply religious man, on the other 
was an atheist, heie a worshipper through forms and 
there before him sat a confirmed iconoclast, here 
again was a man ignorant of the English alphabets 
and there before him was a Master of Arts : but the 
conversation was a singularly interesting one with- 
out any exhibition of temper from either side The 
scholar who prided himself upon his ability to scoff 
evidently departed with a feeling of admiration for 
the saint It would be idle to expect such a great 
scholar to become a convert at the very first meeting, 
but there is no doubt that the admiration w'as 
genuine, for in the end the saint was invited to 
honour — aye, ‘honour’ — the scholar’s residence with 
his visit 

Ramballabha Sharan is admittedly a saint 
His mission in life is to imprtive the men who have 
taken to the holy order. This mission he has been 
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silently carrying ont. Though a Sndhu he has been 
a strict disciplinarian and in his own monaatarv 
every individual knows his duty and willing per- 
forms it B[e is the life-president of the northern 
India Vaishnava organisation known by the name 
of the All India 'Harinamjas Sankirtan Samineian 
— founded by his fellow -devotee Rupkala ' his 
organisation was intended to ba the common meeting 
place of all Vaishnavas in northern India, It has 
held a number of annual sittings, one of them beino^ 
at Ajodhya, another at Allahabad and the rest in 
some town or other of Bihar. A few years later the 
Bibah utsaia celebrations were added to the Sara- 
melan at the instance of the late Ramaji 

It is not money that he wants of a devotee^ it is 
not position which determines the quantity of his 
favour, it is a sincere heart that he appreciates At 
Patna, for instance, where there are any number of 
rich disciples or admirers of his, he is known to stay 
o-enerally with two of the most ordinary persons 
Even a nod from him made in certain directions 
could secure thousands; but he has not allowed any 
pecuniary consideration to weigh with him, nor has 
he bestowed any special favours on anyone for mere 
money. 

His is an absolute surrender to the Lord At 
the time of initiation the sermon that he preaches 
lavs special stress on self-surrender “It is a new 
hfe that you are entering upon to-day,” he would 
say to the initiated. “ The Lord from to-day is all 
in all to you. Forget your past and try to build up 
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your future on absolute reliance on the Lord. What- 
ever you undertake, you do it for Him Live a pure 
life, pure in body and mind — so that it may serve 
as a temple of the Lord. That great Lord is Ram 
and unto Him wend your way, for He alone can 
pardon you, He alone can reform you and He alone 
can draw you to\^ards Himself” His disciples are 
spread ovei the whole of northern India A ruling 
prince of the Bombay presidency, a professor of 
Ajmere, a iich merchant of the Central Provinces, 
a number of educated people in these provinces and 
Bengal, while a very large number of persona in 
Bihar and the United Provinces claim him as their 
spiritual guide 

What absolute reliance on the Lord can achieve 
IS sufficiently illustrated in his own case When he 
came to Ajodhya he owned but a few books, a bowl 
and a pair of cloth pieces. His greatness and still 
more his goodness could not remain hidden for long 
from those he came in contact with. The honour 
shown to him excited envy and very soon he was 
left off to find a habitation for himself In but a few 
years a small house had been built for him He now 
owns a number of houses and a fine garden house 
on the banks of the Sarju river in which stands 
a temple dedicated to that greatest devotee of the 
Lord, Shri Hanumanji — the symbol of strength and 
energy, the embodiment of self-surrender and perfect 
abnegation and the idol of all true lovers of the 
Lord Though owner of such properties, the guide 
of many a rich and distinguished* personage, the 
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adored of a large nnmber of devotees, be still ramains 
the same simple Ramballabha that he was about four 
decades ago 

To him the Lord is the master and he tlie^ 

servant. Service thus to him is so verv dear He 

*1 

must serve Him and improve the service that others 
render to him Service to the Lord implies service 
to mankind and for this service the most qualified 
are those v.ho take the vow of servingr the Lord 
That is why a reformed Sadhuhood is necessary for 
the regeneration of the people The same view nas 
held by the Maharashtra saint Ramdas, and the 
same todar is the view of Karaballabha Once the 

V 

Hindu society has an educated and morally upright 
band of Sadhu’t, regeneration cannot for long he 
delayed Ramballabha addresses himself either to 
the Sndhits or to educated people, for it is these 
classes which can give the right lead to the masses 

His is one of the most towering personalities in 
Ajodhya to-day, towering alike by his learning and 
his devotion, by his character and his demeanour, by 
his service and his sermons His life is one long 
illustration of surrender to the Lord, of service to 
mankind and of great self-abnegation xMay he live 
long to set the wanderers on the right path, to lielp 
those who seek his help and to offer consolation to 
those who need it : is the heartfelt prayer of one who 
claims to have the privilege of being one of his men 
and who has not often looked up to him in vain for 
bis advancement in this world and for progress in 
spiritual matters-! 
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CHAPTER XV. 



SalutatiDns to Sita — the beloved of Ram — the Creator, 
Preseivei and Destioyer of the Universe, the reliever of all 
pain and the fountain-head of all happiness 

Perhaps the one person who has conformed 
'most to my ideal of a saint in modern times is His 
HoHneas Shri Sita Ram Sharan Bhagwan Prasad 
popularly known as Rupkala He is in several 
respects the most popular and the greatest saint in 
Ajodhya at present. For the last thirty six years 
he has been living at Ajodhya a life dedicated to the 
Lord and devoted to the service of his fellowmen, 
a life that by its example is a beaconlighc to many a 
wayward farer on this earth, a life that has Nvrought 
so great an influence on the rising youngmen ofOudh 
and Bihar 

Rupkala first saw the light of day on Thursday 
the 9th in the dark half of the month ofSravan 1897, 
corresponding to the 23rd July 1840, at a village in 
the district of Saran His early years were spent in 
Allahabad and at Chapra. By his tenth year his 
father — Munshi Tapaswi Ram -had taught him to 
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read the Ramayan and the Vinay Pntnka of 
Tulsidas. In his eleventh year he was admitted into 
a middle vernacular school, from where he passed on 
to the Chapra school While he w’ag a student of 
the Matriculation class he wrote a book in Hindi 
which attracted the attention of that celebrated 
orientalist, Dr. Fallon, who was then the Inspector 
of Schools of Bihar 

Dr. Fallon appointed Rupkala a Suh-Inspector 
of schools He was at first posted to Patna and he 
put on the official harness on the 4th A.ugnst 1863. 
In less than a year he rose from Rs 80 to Rs fiO 
and in the course of another year he was appointed 
to officiate as Deputy Inspector of schools in- charge 
of the Shahabad district He rose from one rank to ' 
another till towards the end of the 29th year of his 
service, he was in the grade of Rs. 300. In whatever 
post he was, his officers were always satisfied with 
his v^o^k. He imparted to it a zeal and devotion to 
duty that extorted the admiration of all those he 
came in contact wdth. He retired in 1893 and for 
the last thirty six years has been in receipt of 
a pension of Rs 146. 

His Holiness is the anther of a number of 
books in Hindi. His earlist books were about the care 
of the body. After bis retirement he has published 
a comm entry on Chapter XII of the Bhagwat Gita 
extending to over 300 pages, life of Pip^, book on 
Bhavana Ashtajam, a prayer book whicii has now 
run into four editions, a pamphlet on Kul and a life 
of Mira Bai, But the greatest work of his is the 
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comnientry on the Bhaktainal of Nabha His 
Holiness is eiitnled to the gratitude of the Hindi- 
reading public for his very lucid commentry, but for 
^^hich Nabha \^ould have remained a sealed book 
inspite of the endeavours of his disciple Priyadas. 

But how IS lb that His Holiness has acquired 
so much influence over aiiy number of educated 
persons residing in Hihar and Oudh ^ There are 
a number of libraries named after him , several 
Saiikirtan Samajes regArd him as their patron saint, 
a few of his followers have named their houses after 
him and quite recently a bathing ghat with a build- 
ing has been constructed on the banks of the Sarju 
river at Ajodhya in commemoration of his name. 
The celebration of his birthday anniversary has 
become a common annual feature in several of the 
to\\ns in Bihar ai d Oudh and in some homes at least 
he IS worshipped as a deity 

What IS there particular about him that 
entitles him to all this honour He is not certainlv 
the founder of a new religion, the propagator of 
a new cult He is a Vaishnava — the follower of 
a relimon that has existed since time immemorial. 

O 

He claims to be an humble devotee of the Shri Ram 
school v\ith a distinct leaning tow'ard'^ the Chaitanya 
form of worship and prayer He does not pretend to 
cure an ailment b}^ mere touch , he frankly disavow^ 
any power of bestowing children on anyone at his 
sweet biddino-s he has never claimed that his bless 

o y 

mgs confer desired objects on anyone He does not 
make any such claims 
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Doe<5 his claim to leadership rest on his author- 
ship He has written a number of books and some 
of these have been admitted to be scholarly His 
BhaTztamal has earned the encomiums of great Hindi 
scholars. But there are better Hindi writers and 
authors 

Does he ol^e his respect to his masterly dis- 
sertations or to his powers as a controversialist 2 
It IS singular that he does not engage himself in any 
dissertation on the respective, merits of different 
religions. The Lord cannot be the monopoly of any 
religion or language or country The path to attain 
him cannot thus be one only, nor can there be an 
universal language for prayer The simple villager 
prattling his prayer in rustic Bhojpuri can as easily 
attain the Lord as the scholarly Pandit reciting his 
Vedic hymns or the polished gentleman delighting in 
drawing room manners of giving expression to his 
views. It would be suicidal to all accepted concep- 
tions of God to treat Him as having a preference for 
the Hebrew, the Arabic or the Sanskrit language. 
No more reasonable would it be to believe that He 
can live in a church and not in a temple or mosque 
or even in a private habitation But certainly absurd 
It would be to describe Him as incapable of entering 
any structural habitation or unfit to understand 
a prayer addressed to him in any but the Sanskrit 
language To His Holiness these are self-evident 
truths and require no elucidation His favorite 
subject for discussion is the love of the Lord and 
other subject can he be drawn to take any 
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interest. Still then do educated people flock to him 
Has his life anything to do with his popularity 
He has been a good householder, obedient to his 
parents, devoted to his wife and child, respectful 
to his elderly relations and loving to his younger 
relations Deligent as a student, conscientious as an 
officer, faithful to his superior officers, considerate 
towards his subordinates, ever loyal to Government 
his life has no "doubt been w’ell led But this does 
not constitute his title to greatness 

What then is there particular about him The 
reply is his religion, for he is nothing if not religious 
That religion is Love and Service As a friend and 
fellow-devotee, Mr Kaghubir Narayan has aptly 
sung of him • — 


Love has been his hope and solace , 

Love has been his ruling star. 

Love will place him by his Loved One, 

High in heavenly realms afar ' 

Love God is his motto Love God — n inscribed 
on all letters that he sends out Love God — is 
written on placards hung up in his room His great- 
ness 18 Ins love, his weakness too is love It is not 
mere verbal love It is a love that he has realised, 
that he is living up to His love is real It is the 
love of an innocent maid for her lord and benefactor 
It IS the love of a Hindu wife for her husband It is 
a love so sincere that the lover cannot think of living 
without the beloved 
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To His Holiness, Love ia God and God is love. 
All is love Wherever he turns his face it is « 1 ] love, 
as indeed it is all the Lord He Ix^an his religious 
life by loving Love for the lesser paled before love 
for the greater ; love for the individual was merged 
in the love for tlie 8001013^ , and thus he went on till 
love for the fleeting turned into love for the Lord 
He never asks those who go to him to begin by 
renouncing the world, his advice is to begin b}^ loving 
— love, love the highest and the best Naturally 
after sometime the love for the lesser falls oif Look 
at a Juliet or a Laili What becomes of her love 
for her parents, her other relations, her hearth 
and home ^ All that lo\e is consumed and burned 
up by the love for her lover. That is an everyday 
occurrence 

Who else deserves to be loved so passionately ? 
Love 3mur husband The moment his body becomes 
cold, you will be afraid to kiss him, and \\hat once 
lay in your arms will either be buried or burned. 
Love you father Possibly the very moment he 
dies, you will he looking .into the Bank pass book. 
Love your son The darling of your lap will 
immediately after death be reposing under dull 
cold earth Love your friend ^ If treachery or 
ingratitude does not separate you, death will surely 
do so someday Love gold ? The thief or the 
robber runs away with it and you die of a broken 
heart. Why then waste your love on an object that 
is perishable ^ Why love only to be disappointed or 
sorrowful ^ Love Him who is eternal * Him who 
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will never disappoint or betray you. It is He alone 
Avbo possessf's all the three attributes necessary for 
doing good to others; these are power, knowledge 
and goodness Tliere is none more powerful than the 
Lord There is none who knows your requirements 
more thoroughly than He There is none more mer- 
ciful and good than He That is why His Holiness 
would have us love the Lord so passionately 

His Lord IS Shri Sita Ram — a tri-coloured 
picture of whon is to be found in this book He 
hopes to attain to Shri Ram through the merciful 
intercession of Shri Sita His position is thus of 
a maid of Shri Sita The one exclamation that he is 
heard aften to make is f 

( Shri Sitaji, I am your maid and my hopes are in 
you). It is with the heart of a woman that he hopes 
to attain his Lord — a heart guileless, tender and 
loving. He is convinced that for loving the Lord 
sincerely you must be woman in heart even though 
you be the manliest of mortals. But this conviction 
does not lead to dogmatism There are among those 
who go to him any number of persons whose lore is 
that of the son towards the father, a brother towards 
his brother and so forth His Holiness has never 
insisted upon any particular relationship with the 
Lord All that he impresses upon his visitors is 
to love the Lord in the sense that we love another 
human being or ourselves. 

Serve mankind — is another of the important 
principles- of his religious philosophy Serve God, 
serve your brethren and serve yourself The greatest 
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service to the self consists in the development of 
the power of resistance and of bearing hardships 
Cherish those hearts that hate vou. Service to 
mankind should not be discriminative. Every being 
whether belonging to this religion or that, whether 
living in one country or another should receive our 
service In a telegram to the Hon’ble Sir Jwala 
Prasad of the Patna High Court, His Holiness 
said ; — “Let it be ours to do service ” That shows 
not only the consecrated life that he is living but 
also the very great importance he attaches to service 
If you cannot love God, begin by loving your fellow 
beings Service to God is but service to mankind and 
to the other creations of His 

This is the sort of universal religion that he 
preaches. His universal religion is however, not 
a matter of external induction, a mere cant for the 
unsophisticated, but that which he has fully realised 
in life and showed to those who have cared for it — 
even as a chemical process is shown to students of 
science in the halls of laboratory He has never 
thought of converting any one and has never tried to 
establish a church or sect or to become the founder 
of a cult, like some people who have made such 
attempts with high pontiBcal air even in the name of 
universal religion He is what Socrates would have 
called the midwife of men’s thoughts He has the 
greatest respect for individuality : he takes a man 
where he finds him and helps him to rise higher 
by directions suited to his nature and- capacities. 
Behold him talking to a Muhammadan quoting all 
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along from Persian poets > Behold him talking to 
a youngster, regaling him with instructive stories ! 
Behold him talking to an English educated man, 
supporting his views on logical grounds ' Behold 
him again when he is talking to a Sanskrit scholar t 
Then will the greatness of the saint, the universal 
nature of his teachings be apparent. 

Constant remembrance of the Lord is necessary 
for a devotee. But it is diflScult to keep the mind 
tied on to any one particular subject for any length 
of time. Yet this is essential if the remembrance is 
to be constant. His Holiness has written a book 
entitled Shri Sita Ram Manaspuja which gives in 
detail the method to achieve this end. If this is 
followed the mind can be kept engaged in the service 
of the Lord. In this way will grow a longing for 
the company of the Lord and a detachment from the 
worldly objects. For meditation of the Lord it is 
necessary to have some image of Him, either physical 
or mental One cannot for long fix his mind, much 
less his affections on a mental nothing. It can well 
be doubted whether there can be any such thing as 
a mental nothing It is characteristic of the mind 
always to have some image, some shape, some form 
before it. An absolute blank mentally is an im- 
possibility. To love, one should have some mental 
image In order that the love should be intense the 
image should be constant and not ever-changing. 
It IS with a view to make the task less difficult that 
physical forms are prescribed It is because the 
uneducated cannot readily grasp the mental form 
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that physical forms of uorship have been prescribed. 
This form in the case of an individual should he 
canstant. It is impossible to picture the Lord as 
Sita Kam today and Radha Krishna tomorrow and 
Latshmi Narayau the third day and still to have 
love for Him Not that you should hate any one not 
believing as you do A true wife does not hate the 
son of her Lord, not his brother, not his father, 
not yet his servants for they serve the same lord in a 
diiGPerent manner. Similarly with a devotee He is 
so full of love for the Lord that he cannot but love 
His whole creation. 

Rush not too early to the forests. Rush not to 
the forests at all, if you can help it. A wider field 
of work extends before you among your fellowmen 
Arm yourself well and equip yourself thoroughly for 
that work, before you venture to take it up If you 
are not sufficiently armed your place is in the forests 
and not in the midst of the temptations of the world. 
But it is not always in forests that a man learns how' 
well to arm himself Flying from a place of tempta- 
tion is not the OJily means of learning to resist it 
Ignorance of a thing does not invariably imply 
dislike for it. One who has not known a temptation 
is more likely to succumb to it when it comes to him 
It is therefore that for the generality of men a life 
like the one His Holiness has led is the ideal one in 
the present age 

His Holiness is living in an atmosphere that he 
has created, around himself. It is an atmosphere of 
pure, unselfish love — the love of an innocent maid 
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It is a love so sincere that n6 words can describe it, 
no canvas can paint it and no music can depict it. 
That sort of love transcends everything worldly ; 
it sours higher and purifies the surroundings; it 
ennobles all those who behold it, it is a personified 
ideal that deserves to be emulated, to be adored, 
to be worshipped For, once m his company there 
is hope even for the sinner, solace even for the 
distressed and peace of mind even for the distracted 
That is why Rupkala is being deified today in those 
families whose members have discovered the true 
greatness of this saint of Ajodbya. 


THE END. 
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